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The DocTRijsE of DfisraucTioN h.i8 oeen advocated for age*., as majr 
be seen by the Encyclopedia of Religious Knowledge, article Destruc- 
tion; b\ilthe tradition of centuries, and the power of popular opinion,, 
have prevented general investigation. But about 14 ycai-s ago, Rev. 
George Stoirs, a Methodist minister, then of Albany, N. Y., wrote a 
small work on the subject, entitled, "An Inquiry — Ark the Wick>:i> 
Immortal ? In six sermons." Some 25,000 of this work were sooiv 
(mostly gratuitously) scattered through the States and Canada, and re- 
printed and spread in England.* This awakened an inquiry, and con- 
vinced thousands of the truth of the doctrine. In 1846, Rev. II. II. 
Dobncy, and Rev. E. White, of England, published larger works, the 
former of which has been extensively spread in both countries. ' Soon 
after, Rev. Wm. Glen Moncrief, of Scotland, followed with some small 
works. Of late. Rev. J. Panton Ham, of Bristol, England, has writteii 
largely, and two periodicals have been started, one by Ham, and one by ' 
Monciief. Three of these ministers I have named in England are Coiu 
gregational, and one a Baptist ; all literary men. More than twenty- 
different v/riters have published works in the United States, and several 
periodicals are published, which warmly advocate it. The Bible Ex- 
aminery by George Storrs, of New York, is nearly exclusively devoted 
to this one subject. 

About 100 ministers in the United States advocate the doctrine,, 
and their numbers are constantly increasing. Most of the Advent Soci- 
eties hold to it, and I know of three Baptist churches which fellowship 
it. A large number in the different churches believe the doctrine, who- 
say but little about it, except to its open advocates. In brief, the num- 
ber who now hold the view is so large, and so decided in spreadmg. 
light, that all efforts to stop ita progress must be vain, and a general 
mvestigation must soon take place. When that comes, the doctrine of 
endless woe must soon fall, for it can no more stand before the light of 
God's Word, than Dagou before the Ark of God. It shows ignorance of 
the theological book- world, to say this doctrine has been investigated. 
Had it been in the field of controversy as Univerealism haR, it would 
have tnumphed long since. 

• About 100,000 of this work Imre now been spread iu this couatry, and still the 
demand for it continues. I would honor it as the work which first aroused mj oirn. 
mind to this great jitbject. I have good reasons for commending it, for all the gold 
©f California would not have given me the joy I have found in the one truth ik 
ftdvocatx^B. 
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. BY REV. JACOB BLAIN. 

^ Fob agw bo work has appeared, as well calculated as this, to 
call the attention of all, especially of ministers, to the subject of 
JkUure pumshmerUj and lead to a re-examination of this doctrine, 
^e reasons are» 1. The reputation and standing of the writer, he 
bein^ one of the noted Beecher family, a son of Dr. Lyman 
Beecher, and brother of Henry Ward Beecher, and of the writer 
of Uncle TomV Cabin. 2. He holds on to the main orthodox 
doctrines, and remains in their fellowship. 3. He shows, better 
perhaps than any one ever has, that the common theory is 
erroneous, in holding that the wicked ^xe to suffer in endless 
misery, on the short, poor probation they have on earth. He 
holds the doctrine, and attempts to justify it, by our existing 
and falling in a pre-existent stat^ As all think he must fail in 
this object, many conclude his book is useless; but mark — 
though he fails in this object, he succeeds in proving conclusively, 
that the doctrine of eternal woe, as now held, cannot be vindi- 
cated on the principles of justice, and greatly dishonors God. 
To show that he succeeds in this, is my object in this notice of 
his work ; and not to say much on his new theory, except to 
stats his plan, and show that it fails to justify the endless suffer- 
ing of the wicked, as he thinks. I rejoice that his book has 
appeared ; for, to use ^ comparison, the Doctor has, with a giant 
hand, torn down the old house, and as his new one affords no 
shelter, many, seeing they are houseless, will, by re-examining 
the Bible, set about erecting a new aqd better one^ and cease to 
patch up the old deformed fabric. 
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The NaUonal JSrOf the Anti-Slaveiy paper at Waduxigtoi^ 
bat the following notice of the work : — 

'^ Ths Contlict of Aess I — ^An impreision has abeadj been 
produced by this masterly treatise^ the meet profound, wide 
reaching, and permanent. 

^ It is perfectly manifest to all competent obserren^ that we an 
npon^the eVe of a theological discussion, the most coraprehensivei 
radical, and portentous, Qie world has ever seen. To this dis- 
cussion this book leads the way, with a momentum irresistible. 
There is not a question in Theology which is not destined to 
come up for a new and thorough setUement in the light of this 
final development 

** All those who have Theological doubts and difficulties should 
examine the solution this work affords. 

** Those who have no doubts, but ^hq wish to study the history 
of opinions in the past, and to keep pace with the developments 
of opinion in the future, will grievously err if they neglect to 
make themselves familiar with this book. It contains the seeds 
of the tbinkings and debatings of the next hundred years. The 
work has caused a great commotion among the D. D.'s in our 
land. It merits their attention. It has reached itsj^A edition 
in the brief space of three months/ A success unprecedented 
in Theological Publications I " 

The Doctor begins by showing that the common theory 
works badly in promoting Christianity, even ^as a steamboat 
with wheels revolving in opposite directions." This is caused 
by the doctrine of depravity and pf eternal misery, as held by 
the churches, conflicting with our intuitive sense of justice and 
goodness in God, or, as he says, ^ with the principles of honor 
and right, in Gkxl." Good and bad thinking men see injustice 
in the plan, and a sad conflict is the result His object is to 
remove this conflict, and thus to comfort saints and save sinners. 
He agrees with destructipnists, as to this apparent reproach of 
God's justice and mercy, and aims at the same great objects 
they do, but takes a widely different course to effect them. 

To prove the common theory needs a ^ re-adjustment," and 
that it dishonors God, he first establishes some great principle of 
equity and benevolence, by which he holds God is governed in 
his dealings with his creatures, the same as good and wii^ men 
are, or should be, in dealings with their fellow-mw. Tbeso 
principles are — 

^ I. God has made us intuitively to perceive and feel, and* 
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therefore, lie a}^ perceives and feels, that increase of powers to 
any degree of magnitude produces, not a decrease, but an in- 
crease, of obligation to feel and act benevolently towards inferiors, 
-—that is, with an honorable regard to their true and highest 
good. 

** Does any one alledge his nght, as cr^tor, to do as he will 
with his creatures ? Within certain limits, he has this right . 
But creation gives no right to the creator to disregard or to 
undervalue the well-being of creatures. It is not enough for 
them to say, that, as he would treat them if he had not made 
them, so ought he now to treat them. On the other hand, the 
fiict tJhat he created them makes the most touching of all appeals 
to every principle of honor and right in the Almighty Creator 
to be their defender, protector, and friend. God cannot promote 
either his own happiness or glory, except by the observance of 
the principles of honor and right of which we are now speaking. 

** 2. No man, unless compelled by some supposed necessity, 
would ever think of denying that the principles of honor and 
right call upon God not to hold his creatures responsible or 
punishable for anything in them of which they are not the 
author^ but of which he is, either directly or indirectly, the 
creator, and which exists in them anterior to and independent 
of any knowledge, desire, choice or action of their own. What- 
ever thus exists is a part of the original constitution conferred 
by the Creator on his creatures; and for this he is obviously re- 
sponsible, and not they. 

^ 8. The principles of honor and right require of Qod that he 
should not deal with the righteous as with the wicked. 

^ 4. . The principles of honor and right demand of Qod not so 
to charge the wrong conduct of one being to others as to punish 
one person for the conduct of another, to which he did not 
consent, and in which he had no part. No decision of the 
human mind concerning honor and riffht can be clearer than 
<^ tiiis, and it is distinctiy recognized by God as true. (See 

Ezekiel xviiL 33. 

^ 5. Since the creatures of God do not exist by their own will, 
and since they exist for eternity, and since nothing more vitally 
affects their prospects for eternity than the constitutional powers 
and prc^nsities with which they begin their existence, the dic- 
tates of honor and right demand that Qod shall confer on them 
anch original constitutions as shall, in their natural and proper 
9 tendencies, favorably affect their prospects for eternity, and place 
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a reMonable power of right conduct and of aecoiiag ateraal Jit^ 
in the poflseBsion of alL 

^ 6. Not only do the demands of honor and right forbid tba 
Creator thus to injure his creature in his original oonadtutioiv 
but they equally forbid him to place him in circumstances need- 
lessly unfavorable to right conduct^ and a proper development 
of his powers. 

''What benevolent being, dealing with new-<)reated miada 
committed to his care, womd not feel b6imd to place them 
under a system of influences most fiivorably arranged for their 
highest good, and where all needless trials and temptations to 
sin and ruin would be avoided ? 

^ These principles are so simple and obvious, that no one ac- 
customed to regard benevolence, honor and light, would ever 
have thought of calling any of them in question, had not cer- 
tain supposed facti seemed, at times, to nuuce it necessary. Are 
not these views in accordance with the revealed character of 
God ? Does not the Bible ascribe to him aU those traits from 
which all the principles that have been stated may be infenedf 
By his own testipiony, he is love." 

Dr. B. tells another fii^t principle on pp. 16, 17, in telling 
what the two great penoers of Christianity are. He says they 
are these: 

'^ 1. A true and thorough statement of what is involved in the 
fiillen and ruined condition of man as a sinner; ^ [that is, their 
depravity must be fully shown.] 

'^ 2. A full development of the honor, justice, and benevolence 
of God, in all his dealings with man, so made^ as, in the fint 
place, to free him fW>m the charge of dishonorably ruining 
them, \ih their creation,] and then to exhibit him as earnestly and 
benevolently engaged in efforts for their aalvationf through 
Christ, after they have been ruined by their own fault*^ 

[He admits *^ the ruined state of man," or depravity as it ia 
generally held, and only differs as to its origin, which he says 
was in a previous state.] 

These seven principles he holds, are the same as a revelation 
to us, and the sense of the Bible makes them so. We are theirs 
often called on to reason and judge that " God's ways are equaL" 
The motto of his book is, ''Why judge ye not, even oi your- 
selves, what is right" Lukb 12t 57. He argues thus: "Such 
principles cannot be exterminated. Our int^ectual and moral 
nature, will protiist against the violence. The mind still yearns 
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after them, and cannot rest and be satisfied till they are assumed 
as true. If any alledged actions of God come into collision with 
these intuitive principles, there is better reason to call in ques- 
tion the alledged facts, than to suppose those principles to be 
false which Qod has made the human mind intuitively to 
recognize as true." 

He next shows from the common theory, what the alledged 
acts of Qod are, which come ^ into collision with these princi- 
ples. Acts," he says, ^have been by some ascribed to God, 
which, to say the least, are at war with our common ideas of 
equity and honor in Him." 

The first act he inquires into, arises out of his main intuitive 
principle, namely, that ^ God should confer on new created be- 
ings, such constitutions, powers and propensities," as would ren- 
der it as likely, or more likely, that they would stand than fall; 
in other words, that every man for himself should have a flEur- 
trial, when created and put on probation, especicUfi/, if the pen- 
alty be endless misery, as our creeds hold. This is the great 
point in his book. 

In view of this principle, he dwells long on the great fact, 
that whatever fair trial Adam had, nooe of his children have 
had such a fair trial. He agrees with the universal belief that 
all our race are bom either with corrupt natures, or else with 
propensities, appetites, or a disposition, as of anger, lust, selfish- 
ness, &Q.J which render it as certain that they will sin, as that 
they will breathe. Besides, all come into being surrounded by 
temptations, of Gk>d's ordaining, or permitting, so that they are 
sure to falL And further, he permits devils to tempt, i^ot only 
to run into sin as soon as they act, but to continue sinning; so 
it is true of necessity y *^ that no man hveth and sinneth not." 

Dr. B. shows clearly, i^t in reality ^ there is no difierence be- 
tween Calvinistic and £minian views on this point, as both 
agree that all are thus sure to sin, and God foreknew it. Adam 
was *'*' made upright," but his offspring ^ ao astray as soon as 
they be born, speaking Hes." Ps. 58 : 3. ^ I was shapen in 
iniquity, and in sin did my mother conceive me." Ps. 51 : 5. 
^Man is born as a wild ass's colt" Job 11 : 12. The pinch 
is, how came he to be bom so ? None beget themselves, nor 
request God to create them thus I None choose what propen- 
sities, &C., they shall possess. 

Here then, is one great alledged act of God, which comes in 
collision with J)t. B.'s "principles of honor and right;" and 
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well may it produce a conflict^ as divinity is now adjusted, hold' 
ing that men are to be doomed to endless torment for sinning 
when created with such propensities, and placed in such circum 
stances. 

The next alledged act of God, which he notices, opposes 
this principle; ^it is not in accordance with oUr sense of 
justice, to punish one being for the sin of another/* ^he 
Doctor inquires thus: **How can the guilt and forfeiture of 
Adam's sin be tran.sported across the chasm of hundreds or 
thousands of years of absolute non-existence, and be honestly 
ascribed to beitigs just beginning an immortal career, and be 
made the ground of punishing them with a depraved nature^ 
and inability to do good ? " also to surround them with tempt- 
ations, and let loose legions of devils to ^^ rule in their hearts, 
and lead captive at their will?" He quotes Ez. 18: 20; "The 
son shall not bear the iniquity of the father." He shows that, 
logically ^ and strictly, according to creeds, it is for the sin of 
Adam that men are to suffer eternal misery. (I will make this 
plainer hereafter.) He proves this to be the doctrine of his 
own, and of most churches. This " alledged act of Ood,^ opposes 
his principles of ** honor and right," and makes a part of the 
"conflict." 

A third ^ act ascribed to Qod," by creeds, which conflicts with 
the Doctor's principles of ^equity, is, " that He does not use all 
the means in his power to restore when rumed^^ at least not to 
restore all. 

This principle is properly the most important one the Doctor 
gives. It is seen to be so by the fact, that Adam's seed do not 
become ** ruined by their own fauUP This he proves, if man 
begins his existence on earth. 

On pp. 179, 180, Dr. B. says: "^ is said that our nat- 
ural appetites and propensities, and our outward circumstances 
do not lead us into sin by any absolute or physical necessity; 
but what diflerence does it make, either as to God's character 
or the result of his proceedings, whether he constitues us sinners 
at firbt, or knowingly places us in such circumstances that we 
shall certainly become sinners, and that very soon? " The facts 
being such, then the principle is correct, that the justice and 
goodness of God, bind him to " use all eflbrts to restore when 
rmmd,^^ Yet the Doctor says but little on this principle, for 
the obvious reason that it would not as directly aid in proving 
pre-existence^ as the two other ones I have named. 
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He says notoing about God's "using efforts to restore" in liirf 
supposed previous state; and as to efforts on earth, be boids, 
with the churches, that God does not use all the means in his 
power, to restore the fallen, at least to restore all of them. He 
is a CaJvinist, but shows that Armininn views logically result/ in 
the same doctrine. All must admit that God could have con- 
▼erted Mahomed as easily as Paul, and thus saved 100,000- 
000 from that delusion. He could have sent the gospel to the 
lieatben as easily as to us : ^ He turneth the heart whithersoever 
be will," Prov. 21: 1. Why not turn all to holiness? The 
great question, then, must be left where Christ leaves it : '*' Thou 
bast hid these things from the wise and prudent, and hast re- 
vealed them unto babes. Even so, Father, for so it seemed good 
in thy sight," Matt 1 1 : 25-6. Free-agency does not remove 
the difficulty;* for God is able to present motives (as to Saul, 
<fec.,) to turn to him the worst man on earth, though possessed 
of % free will, or be a free-agent But facts, and the Bible 
show He does not present such motives to all. Why not I 
To say, as some do. He employs all the means or power His 
wisdom dictates, is only changing the difficulty from His power 
to His wisdom^ and then that is impeached, and the trouble re- 
mains — why does God not exert aU His attributes to restore 
aU^ seeing He created all, except Adam and Eve, in such cir- 
cumstances, that they were sure to fall and be ruined ? This is 
a third act of God, or admitted doctrine, which comes in col- 
lision with the Doctor's principles of equity and goodness, and 
Tastly augments the " conflict." 

These three "acts of God," or admitted doctrines, which plainly 
oppose the principles of justice and benevoi<)nce, can be resolved 
into one, jthus — ; God, with a foreknowledge of tlie result, vol- 
untarily brings beings into existence, with such propensities, and 
in such circumstances, Aat they are as sure to sin as to breathe 
— refuses, or arbitrarily omits to restore a part of them, and 
dooms those left to endless torments for sinning. 

Here then is a real cpnflict It is between what the creeds 
call undeniable facts or doctrines, and what common sense calls 
undeniable principles of justice and goodness. Dr. B., in speak- 
ing of the common theory of the fall and punishment, says, " It 
involves God, and hia whole administration, and his eternal 
kingdom, in the deepest dishonor that the mind of man or 
angel can conceive." ^The human mind cannot be held 
back from abhorring guch theories, except by the most unnatural 
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'yiolence to its diyinely inspired convictions of honor and tight,** 
pp. 225 and 306. 

He' shows the practice of the church in leaving these doc- 
trines as a mystery^ cannot satisfy thinking minds, and the effect 
on Christians is deep trouble, and on the unconverted, skepticism 
and aversion to Christianity — just what I have said in the 
past work. Dr. B.*s orthodox reviewers dare not say these doo- 
trines can be made to harmonize with our views of equity and 
mercy, and all hide under *^ mystery and faith; " though some 
old divines were foolish enough to say they were reasonable. 
These reviewers, either for evasion, or by bhndness, omit to no* 
tice the infinite difference between a mystery which involves 
God's moral character, as this does, and those which are only 
incomprehensible, and affect not his justice and mercy. Such 
mysteries exist, as, creating out of nothing, the incarnation of 
Christ, omnipresence, &c. As to faith, it is vain to ask wise 
men to believe God will do what sound reason sees to be ui^ust 
and cruel. As Dr. B. wisely says, ^ we had better re-examine 
a theory which requires such a belief.'' 

▲ PRB'BXISTBNT STATE. 

We will next glance at Dr. B.'s plan to harmonize, and end 
this war between these principles of equity, and these supposed 
acts of God, and thus end the " conflict of ages." 

He says, ".there must be a re-adjustment," of our system of 
divinity, and to effect it, has recourse to a pre-existent state 
and faU — that is that our souls (taking for granted that we 
have souls which can exist separate from our bodies) were cre- 
ated and existed somewhere, and in some period in eternity 
past — were put on probation, and each soul, for itself, had a 
fair trialj and fell, each soul for itself — that the penalty for 
failure in that probation, was endless life in misery. 

God, *' en, in his sovereignty, devised the present material 
system, and making our material bodies^ brings these fallen and 
polluted souls into them, at some time between conception and 
birth ; entirely forgetting they ever existed before. In this way 
he accounts for the universal depravity of our race — this is the 
cause of " going astray as soon as born." Properly, we are old 
offenders, or old devils, when born. 

The design of this system, and new probation, is to redeem 
a church out of the race, for his glory, and the good of the 



> 



oonrLKrr ov Aois. • 9 

• 
uniyene. All not redeemed, are to be doomed to eternal woe^ 
Jis the reward of their fall and sinS) in that former state. On 
p. 868, he says, ^ Christ came to ledeem a church, to destroy 
Che kingdom and works of Satan, and to reoi^nize tiie universe 
of God. All of our race not included -in this redemption, are 
to perish forever." (This, one would think, is annihilation.) 

The aggravating nature of the fall in this pre-existent state^ 
he thinks, clears Gfod from blame in bringing us into this world, 
with dispositions, and in circumstances 'so that we are sure to 
ain here. We only continue our old course. This world he 
eaUs *^ a moral hospital of the universe — in it are collected, for 
various great and public ends, the diseased of past ages, the 
lallen of all preceding generations of creatures.'^ 

But we will just ask the Doctor here in passing, if this hos- 
pital for a cure, does not look too much like a Botany Bay, . 
where transported criminals tempt each other to be worse, in- 
«tead of better P and besides, why admit numerous devils as 
physicians ? As he holds this trial is to be a final one, why 
has not Qod made it so favorable as to be a full and final cure 
of all moral disease, and so of all misery ? What the present 
hospital, or trial, for Adam's children, is professed to be, may 
be seen by the Presbyterian Catechism and confession of faith. 
I give the main statements of the creed. 

** The sinfulness of that estate whereinto man fell, consisteth 
in the guilt of Adam's first sin — the want of that righteous- 
ness wherein he was created, and the corruption of his nature, 
whereby he is utterly indisposed, disabled, and made opposite 
unto all that is spiritually good, and wholly inclined to all evil, 
and that continually." — Assembles Larger Catechism^ ques- 
tion, xzv. 

** Others, not elected, although they may be called by the 
ministry of the word, and may have some common operations 
of the Spirit, yet they never truly come to Christ, and therefore 
cannot be saved; much less can men not professing the Chris- 
tian religion, be saved in any other way whatsoever, be they 
never so diligent to frame their lives according to the light of 
nature^ and to that religion they do profess; and to assert and 
maintain that they may, is very pernicious^ and to be detested." 
— Ibid^ chap. x. 

^ These men, thus predestinated and foreordained, are partio- 
olarly and unchangeably designed, and the number is so certain 
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aoa definite^ that it cannot be either increased or diminished." 

— Confession of Faith, chap. iiL 

The Methodist quarterly review for April, 1854, in review- 
ing Dr. B., after crying down Calvinism, says : ^ It is manifest 
that the heart is deeply and essentially depraved, and the gift 
of salvation is seen to be eminently, and absolutely of graoe — 
the heir of salvation confesses: *By the graoe of Qod I am 
what I am."' So he adopts Calvinism in full; for '^ grace" 
means a free gift, without merit: ** Who maketh them to differ 

— why dost thou gloiy, Ac," 1 Cor 4 : 7. Thus it is seen, as 
the Doctor has said, that all endless misery churches make this 
^* moral hospital " the same thing. Surely the Doctor is right 
in saying, "• acts are ascribed to God, which outrage our senso 
of justice and goodness." There must be a sad ^ conflict^" un- 
less a '^ readjustment " be made. « ^ 

THE PBOOF OF PRB-BXISTBNCE. 

The Doctor admits that the Bible does not teach it in direct 
terms ; and he labore hard and ingeniously to show that it does 
not oppose it But he leaves out many texts which seem to 
forbid it; such as being ^judged for deeds done in the body,** 
<fec., and not for those done in a spirit-world. 

The sum and substance of his proo^ is the necessity of the 
theory. This necessity springs from the principles and doctrines 
above stated, Which he says show God to be a malevolent, cruel 
Being, if he sends to eternal woe for such a probation as we 
have on earth. 

This proof would have some weight, (though his opposera 
ridicule it) if, as he thinks, no other way could be found to re- 
move this apparent injustice in our Maker. This is his grand 
object As it is plain that God must appear unjust, if men 
have no probation only on earth, and the penalty for failure 
here, be endless suffering, then if it could be proved they had 
a fair one in a previous state, it would lessen the dishonor ip a 
small degree. That the degree would be smally 1 will show in 
future remarks. 

FUBTHER EZTBACT8 FROM DR. BEECHER AND HIS BEYIEWSBS. 

r 

Wishing to give the Doctor's views as clearly as possible m 
this brief outline, I will quote some more from him, and.hif 
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reviewers. I will first give a page from Rev. T. S. King, his 
universalist review, p. 38. 

'^ A most Bingular spectacle it would be,. should Dr. Beecher 
be summoned before a council and probed with questions to 
settle the charge of heresy. How savory would his answers 
seem, as returrod in detail! *Do you believe the Trinity?' 
*Yes.' 'Do you hold to universal sinfulness?' *Yes.' 
*Do you accept the doctrine of total depravity?' 'Yes; I 
hold to complete corruption of nature antecedent to all volition.' 
* Do you believe in eternal punishment ? ' ♦ Yes.' * Do you 
acknowledge this world as a final state of probation ? ' ' Yes.' 
^Do you hold strictly to the atoning mission and death of 
Christ?' 'Yes. 'Do you believe that faith in the atone- 
ment, and a consequent regeneration of the Holy Spirit, open 
the only avenue of salvation?' 'Yes.' 'Do you believe 
that Dr. Bushnell is a heretic ? ' ' Yes.' Surely the accused 
must be acquitted by acclamation. But let us imagine one 
question more. ' You hold then, firmly to the Orthodox sys- 
tem of theology as organized in the prominent Confessions ? " 
'No; I believe that every one of its theories of forfeiture in- 
volves God, and his whole administration, and his eternal king- 
dom, in the deepest dishonor that the mind of man or angel 
can conceive, by the violation of the highest and most sacred 
principles of honor and right, and that on the scale of infinity 
and eternity. . . . The human mind cannot be held back 
from abhorring such theories, except by the most unnatural vi- 
olence to its divinely inspired convictions of honor and right' 
(pp. 225 and 806.) We will not try to imagine the perturba- 
tion of the council, nor their expressions, when told by the de- 
fendant, that the idea of pre-existence is the only key>stone that 
will bind the tumbling arch of their theory into symmetry and 
strength. 

"Dr. Beechei^s brethren, as a general thing, will, no doubt, 
smile at his theory of pre-existence. But when they turn it 
ofij what is to be done with the arguments that have led him ,to 
it ? They are called upon to answer them. Thoy are solemnly 
bound to show that his impeachment of their system, in the 
Dame of benevolence and equify, is invalid." " If they turn it 
off with a sneer, they trifle with the deep experience of a man 
as sincere, learned, and pious, as any opponent can claim to be." 

The answers to these questions give his doctrines as I under- 
sland them from his book. He lays open his own feelings (and 
9 
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those of thousands) in view of the common theory of depravity 
and punishment, thus : *^ Who can describe the gloom of him 
who looks on such a prospect f How dark to him appean the 
history of man ? He looks with pity on the chiklren that pass 
him in the street The more violent manifestations of tiieir 
depravity seem to be the unfoldings of a corrupt nature, given 
to them by God, before any knowledge, choice, or consent of 
their own. Mercy now seems to be no mercy, and he who 
once delighted to speak of the love of Christ, is obliged to 
dose his lins in silence, for the original wrong of giving man 
snch a nature, seems so great that no subsequent acts can atone 
for the deed.* In this state of mind, he who once delighted 
to pray, kneels and rises again, because he cannot sincerely 
worship the only Gtod whom he sees. His distress is not on 
his own account He feels that Ood has redeemed, and regen- 
erated him.; hut this gives him no relief. He feels as if he 
could not be bribed by the offer of all the honors of the uni- 
verse, to pretend to worship or praise a God whose character he 
cannot defend. . . Never before has he so deeply Mi a 
longing after a Gkxl of spotless character. Never has he so 
deeply felt that the whole light and joy of the universe are in 
hinn, and that when his character is darkened, all worlds are 
filled with gloom. . . In contrast with this, it would be ap- 
propriate to place the experience of one who retains all the rad- 
ical facts as to human depravity, and the system that grows out 
of it, but passes from the deep gloom of the hist experience, in- 
to the sunshine of divine glory, by discoveripg a mode in which 
these facts can be so adjusted, as to harmonize with the princi- 
ples of honor and right in God." pp. 190 and 191. 

The relief Dr. B. finds in pre-existence, myself and thou- 
sands have found/ in destrttciion. Multitudes have found it in 
universalism : which is the most rational, and Scriptural, the 
reader must decide for himself. 

I am happy to see the Doctor rejects the absurd common 
view, that the death threatened to Adam, was a ** compoun<) 
one." On pp. 413-14, he says, " We ought to interpret ' death * 
in Bom. 5: 12-19, by the sentence in Genesis; and this says 
nothing of spirituid and eternal death. It refers to temporal 



* Dr. B. errs in nying, ** no snbwqnent acts can atone for the deed." Ood can 
atone for it, either ip this life or the next. If the wicked be destroyed, still their 
Hfb, on the wholly iaa bleaalng, as there is more happiness than trouble in this 
workl. 
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death, ana to that only. The words are 'Dust thou art, and 
unto dust shalt thou return.' " If the Doctor should ever logi- 
cally carry oat this view, he must unavoidably become a de- 
Mtruetiandst. How are we to escape the *^ death and dust^ 
threatened, if we come not to Christ the ^tree of li/e^ " 

In accordance with the above view of the threatening to 
'Adam, he says on pp. 442-3, ^'K a penalty is enormously dis- 
proportioned to an offense, it loses all its power as a penalty, 
and produces reaction and disgust, if not indignation. If a 
king, because of some sin of a viceroy, of whidi his subjects 
were entirely ignorant, should send ouf his armies, and exter- 
minate, with extreme torments, every man, woman and child, 
in the province of that viceroy, and then i^ould proclaim that 
he did it to show his indignation against sin, in view of its 
enormous evils, and his fixed purpose to punish it, what rational 
human being could be found upon whom such a proceeding 
would not react, and rather create abhorrence of the king's in- 
justice, than of the viceroy's sin. And yet there would not be, 
in sudi. a transaction, one miUionth part of the horror and in- 
justice that is involved in the idea of an utter forfeiture, by all 
the millions of the human race, of the favor of God, and their 
e]q)06ure to his frown, and to all the miseries of endless damna* 
tion, by a solitary act of Adam, of whic|i they had no know- 
ledge, and over which they had no control,- — and which 
for&tore actually results in the endless ruin of the great major- 
ity of tjiem. It is not in the power of human language to 
«xpre8B, nor of the human mind to conceive, the horror and in- 
justice of such a proce^ng. How must it confuse our ideas 
of justice and honor I " 

On his ^ great principles," he remarks, ''The supposed acts 
of God are assumed as a standard, and all principles are re- 
jected, that disagree with them; or, at least, it is said tha^ 
though true with respect to man, they are not with respect to 
God, and he is not bound by them, though man is." '| Should 
he not follow his own convictions of honor and of right, he 
could not retain his own self-respect, but would experience infin- 
ite condemnation andf remorse; he would be the most miserable 
being in the universe. It is, therefore, an infinite necessijty in 
God's own nature, that he should obey the laws of honor and 
right; and beyond all doubt, he ever has, and ever wilL" 

« He who holds, that God, in the manner aheady set forth, 
gives existence to men with natures radically corrupt and 
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depraved, antenor to any knowledge, desire or choice^ of their 
own, with full power to do evil, and none to do good, and then 
places them under the all pervading influence of corrupt and 
corrupting social systems — and, in addition to all this^ subjects 
them to the tremendous and delusive power of malignant spir- 
its, fearfully skilled in the work of developing, maturing, and 
confirming the original depravity — cannot, at least with any 
apparent consistency, say that the Creator has fuliilled toward 
them the demands of honor and right, as they have been ex- 
hibited/' ^ When we make the record of God's word contra- 
dict Qod's own revealed nature^ we may be sure we have 
misinterpreted the record." 

^ That the human^ mind has strong intuitive convictions in 
this case. Dr. Woods concedes. The acts ascribed to God, ao- 
cording to our necessary convictions, appear dishonorable and 
unjust But, to concede that, in this case, these moral intuitions 
ore of divit^e origin, would be to abandon the argument No- 
thing, therefore, remains, but in some way to destroy their 
power, by giving them an evil name. This is commoi\|y done 
by calling them * human reason,' or * unsanctified philosophy/ 
or ' natural reason,' or * carnal reason,' and then warning all who 
revere God and love the truth not to be carried away with the 
subtlety of human re^n, or by philosophical or metaphysical 
sagacity and adroitness." pp. 103-4. 

I join with Rev. S. Cobb, in his remark on the above sentt- 
ment ^ We thank Dr. Beecher for this timely and efficient aid 
which he lends us in tearing off this mask of unintell%ible 
faith and mystery, under which a portion of his brethren have 
so adroitly sought to shield themselves from the forces of honor 
and right" 

rUBTHXR RBMABXS ON DB. BEEOHSR'b VIEWS, AVD THOSE OF 
HIS BSVISWEBS, AND ALSO ON THE DOCTRINE OF 

DESTRUCTION. 

I have made brief remarks while giving a sketch of the Doc- 
tor's, views, but they need to be enlarged, and others added^ in 
order to exhibit and reply to his ideas clearly. 

T ^> 

L DR. BEECHER S FAILURE. 

Dr. B. would utterly M to remove the conflict of agei| 
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tvea were hk theory believed. The unanswerable reason is, 
— he retains the doctrine of endless misery for the finally lost 
This failure, he would have foreseen, had he thought a httle 
more, and taken more enlarged views of ** great moral prin- 
ciples." Had he done so, he would have been compelled to 
add the following intuitivd principle to the seven I have quoted 
above. 

God, in creating beings, and putting them on probation, 
would not, and could not, consistently with justice^ injimte wis- 
dom, and goodhess, annex the penalty of eternal misery and 
^in, as a consequenoe of failure, though the trial were the fair- 
est he could devise. 

Truths taught in t)ie Bible, as well as reason, show this to be 
a correct prindple. . 1. It teaches that God hates sin and woe. 
2. That he is grieved by evil. 3. He ^ will not hold his anger 
forever." 4. He has power to put an end to whatever dis- 
pleases him; to '* destroy the last enemy," and ^^ reconcile all 
things unto himself:" therefore^ he could not annex such a 
penalty; for 2 Tim. 2: 13, tells us, ""He abideth faithful: he 
cannot deny himself;" but he must do so by such a penalty; 
as it would bind him to "hold his anger forever;" to forfeit 
his word, which says, "His mercy endureth forever;" and to 
keep in existence forever, that with which he, and all holy be- 
ings are displeased ! Of course, if he foresaw there would be 
no danger of falling, then no penalty would be needed. 

Another reason why he could not justly make such a penalty, 
is, that all new created beings, must, as the Doctor owns, be 
more or less imperfect in wisdom, i&c.; and Prof. Stuart says, 
" Our sins are temporary and finite, for they are committed by 
temporary and finite beings, and in a world filled with entice- 
' ments both from without and within ; " therefore, infinite suf- 
fering as a punishment, God would see could not be just, and 
so could not make the penalty. No one dare, say it would be 
unjust for him to annex a less severe penalty — that of 
« death." 

The Doctor himself gives a good reason on this point, by 
spying, " If a penalty is enormously disproportioned to an of- 
fense, it loses £dl its power as a penalty, and produces reaction 
and disgust, if not indignation." p. 442. 

He should also have remembered his just principle on p. 347 : 
^ It is not enough to resort to the idea of divine sovereignty, 
God as a sovereign haa no authority to disregard the original 
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rights ot his crefttaxeB." If the penalty was made in a previ-* 
ous world, we were then ** new created beings," had forfeited no 
rights, (a penalty is made hefore offense) and so justice in Qod 
forbade him to make an ^ enormously disproportiooed " penalty, 
seeing we were weak, and comparatively ignorant When my- 
self taught ceaseless agony, by traflition, and ** pinning my 
faith on other men's sleeves," my ignorant argument was, that 
Gkxl, to prevent sin, must annex the worst possible penalty ; be- 
ing blind to the sad fact, that by so doing I was slimdering my 
Father in heaven 1 

It is this supposed infinite suffering, for a finite offense, by 
an imperfect creature, which throws a dark and dismal cloud 
over God's character, and our system of divinity. Strange that 
Dr. B. did not see this to be Uie ^ misadjustment " in the sys- 
tem. None who contend for eternal woe, seem to have weighed 
the import of elerndty, as did John Foster. ) 

Aj I .have said, then, Dr. B.'s theory, if proved true, would 
lessen the ^conflict" but a mere speck. He, and all others 
who try to justify endless wailing, fullv illustrate the verse of 
Dr.WattSj— 

" As when a raging fever bnms. 
We toes from side to side by tums^ 
*T is but a poor relief we gain, 
To change the piaee, but keep the pain.*' 

The doctrine has been a raging fever to millions, and they 
have shifted and philosophized, but all in vain. It must ever re> 
main, while held, a fever, for which neither reason, nor God's 
word, affords an antidote! I 

II. THK GBXAT MT8TEBT. 

Dr. B. and his orthodox reviewers, in four quarterly re- 
views, place the great mystery, in this matter, in the entrance 
of sin and woe into the universe. I confidently deny this to be 
correct The great mystery which overwhelms us, is the as- 
sumption that the Bible teaches their eternal continuance there. 
God's wisdom and power can make temporary evil add to 
his glory, and the greater happiness of the universe, through 
the endless future which follows its existence; but good and 
wise men can never see how eternal evU can do so; nor how 
God can be just and good in ordering, or permitting it Here 
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properly, arises the ^ conflict of ages," and not in the time nor 
maniMr of sin's existence, nor yet in the fact that it exists, 

I own I can see no great mystery in the existence of evil, 
•inoe I saw it was to come to' an eternal end. A thinking man 
can see that much good can result from! it, if it is only tempo- 
rary. None trouble themselves about God's character, because 
he has made beasts with vicious natures, and /to suffer: why 
not ? — their existence is momentary, is the answer. When we 
consider, fully, the state of three-fourths of our race, the heathen, 
we might nearly as well say, it would be just for God to tor- 
ment &e vicious brute, eternally, as them. 

To constitute free agency, (a great object,) there must be 
temptatioA. God could, on "principles of honor and right," 
place temptations before new created beings, as before Adam 
and Eve, if he foresaw or purposed the final ending of the sin 
and misery of a fall ; also saw that eternal good to his universe 
would be the effects ot such a trial and fall. 

For an illustration, look at the history of Joseph, Pharaoh, (fea 
God caused Joseph to dream, (not the devil nor ohance.) He 
foresaw the sin and woe that would follow for about two hund- 
red years, or till Pharaoh was drowned. Temptations, which 
overcame, were placed before Joseph's brethren, Potiphar's wife^ 
and Pharaoh — woe came upon righteous Jacob and Moses, as 
well as upon those who sinned. We do not charge God with 
injustice, and want of goodness, in this piece of history; and 
why not? simply because the sins and woes were temporary^ 
and great good resulted from them — honor to God, and good 
to man. 

But now, suppose it was revealed, that God sent Joseph's 
brethren, and others who sinned in this afi[air, to endless torture 
for yielding to the temptations of his own ordering, then our 
sense of ** honor and right" in him, would not only be shocked, 
but overwhelmed ! Instead of this supposition, not a word is 
said in the Bible about the eternal effects of their sins. It is 
more than intimated that the twelve patriarchs will shine in 
glory, though some of them were murderers in heart. In this 
transaction, many sinned grievously, and were punished severely. 
But learned ministers, to oppose destruction, tell me : " if it be 
just for God to afflict for sin one hour, or year, as facts show 
he does on earth, then it will be just to afflict eternally — the 
vrinciple is just the same!" This is one of Satan's latest 
devices to deceive. 
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It may oe said Gbd had a special end in causing JosepTi s 
dream. Admitted; but then I ask if he had not a special end 
in having a temptation in Eden, (or first ip somo. other part of 
his universe,) when he knew sin and woe would be the result ) 
I ask too, if he is not able to end theiii, and bring good out of 
them, just as easily as he ended the ^ad effects of Joseph's 
dream, and brought good out of that? We see mystery in 
this transaction, but not one that dishonors God. 

To attempt the murder of a brother through jealousy, and 
then to sell him into slavery, was a great sin ; yet hear^what 
Joseph says in Gen. 45: 8, and 50: 20; "So now it was not 
you that sent me hither, but God. But as for you, ye thought 
evil against me; but God meant it unto, good, to bring to 
pass, as at this day, to save much people adive." Pharaoh*a 
sin was great, yet hear Paul in Rom. 9: 17; ''Even for this 
same purpose have I raised thee up,'' — hear the object, ** that 
I 'might show my power in thee, Itnd thitt my name might be 
declared throughout all the earth." Now carry out this thought, 
that throughout the umverse^ and through eternity^ God^s 
" name," <fec., is to " be declared " by the existence of evil ; and 
can we not obtain light and relief? May it not be said of every 
transaction on earth, that God ^ raised up " the actors as he 
did Pharaoh and Joseph's brethren, and that ^ he meant them 
unto gpodi" If so, will he torture eternally the actors? I 
know here is ^ strong meat ; " but I see in brethren an inclina- 
tion to set up a rival God; the Ood chance; and with my 
brother Beecher, aad Elijah, I feel zealous for the honor of ^ the 
only true Qtxi, of whom, and through whom, and to whom are 
all things; to whom be glory forever. Amen." Rom. 11 : 3^. 

Many other facts in Bible history illustrate my point; but I 
need only refer to that of Job. God knew that by his permis- 
sion to Satan, the Sabeans would become robbers and murderers^ 
and Job's friends, (good men,) would sin; and all this be done 
to afflict a saint Will he doom those Sabeans to endless woe 
for being left in Satan's power for a season ? Was there a viola- 
tion of ** honor and right," in- the permission ^of sin and woe^ 
here? We say no, because all was temporafy, and ,the end 
good and durable. Here again is mystery^ but it does not 
tarnish God's attributes, but in both these. cases they shine the 
brighter. 

Wherever sin originated, God in wisdom and justice, ordered 
temptation to exist A holy being, and we must beliere all ware 
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created such, could not sin, unless a temptation existed. This 
is a self-evident truth.* But notice: this does not exclude the 
idea that there was no ffuilt in yielding to the temptation. The 
promise is, and ever was, ** to him who overcometh," and the 
woe to him that does not Yet from this view, who, on due 
reflection, considering well the weakness of the new created 
being, and the power of the temptation, can believe that a God 
of pity, as well as of justice, threatened eternal torture, for a 
failure to, overcome? Reason can see that a less penalty would 
be just, benevolent, and wise. 

God^s works are all great He is doing on a grand scale in 
our earth, what we see dimly in miniature in such historic facts 
as I have noticed. We know the earth .is but a speck in the 
vast universe, yet he is making an exhibition here, which will 
affect all worlds and the eternal future. His only Son ^ took on 
him pur nature," and " by the church, manifold wisdom " and 
^' the exceeding riches of grace, are to be made known to prin^ 
cipalities and powers in heavenly places." EpH. 2: 7; 3:>10. 
So we see that among his unnumbered mighty works in the 
universe, the most sublime one seems to be doing on our little 
planet; and being done by or through the introduction of evil. 
With this view of the glory to God, effected by the existence 
of sin, can we believe that a God of love and mercy will view 
it in such a light as to doom to ceaseless agony any in whom it 
existed " but for a moment ? " especially a large share of the very 
race through which such glory is to redound to his name 
forever ! 

I have said all God's works are great He is niaking a great 
exhibition of the evil and abomination of sin on the' earth. 
Far be it from me to make less of sin than the Bible does. If 
the guilt,, horror, and groans of six thousand years are not a 
great and sufficient manifestation of* its evil, my sensibilities 
roust be very weak. Add to the groans of earth the wailings 
of ** the second death," (if destruction be true,) and who daro 
say there will be needed a greater display to be worthy of our 
Gbd! To BSL^^od cannot punish enough, nor show the evils 
of sin, and hiAatred to it, unless they are continued etemallyi 
to me is the climax of folly, D. D.'s to the contrary notwith« 
standing. 

If these brief remarks and illustrations accord with truth and 
common sense, then the .Doctor, his reviewers, and thousands, 
have labored artbe wrong end of this great problem, as I have 
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said. Am sin and woe exist, tbey mnst be, somehow, consistent 
with the holiness of Qod, and with all his attributes. Our 
business is, to learn his end in their existence, and if it will not 
honor him, as did Joseph's dream. The misjudged, horrible 
restdts of sin, ^ave terrified good men, and driven them back 
to grope and languish in the darkness of its origin; and their 
teils there have only changed twilight into midnight Dr. B. 
has only gone a good long step beyond others in this bufiiness. 
The conflict of ages, on the question whether God was or 
was not the author of sin, originated from the same mis- 
judged, horrible conseqenoes of it It can be ended. When they 
have struggled with traditionary opinions and feelings as I have 
for years, and searched to learn from the Bible God's purposes 
as to the existence of evil, they will cease to be thus horrified 
at its results, and perplexed about its origin. The *^ conflict " 
will be ended. Bible saints looked at ^ the times of restitution 
of all things,'' — the " crowns of glory on their own heads and 
on that of Christ; and so were not in gloomy darkness, nor dis- 
tressed by an unresolvable mystery, 

m, BXASOirS FOB ENDLESS lOSBBT* 

Dr. Beecher oflfers but one argument to justify God in thia 
infliction. From page 156 to 159, he says, in substance^ thus: 
^ All sin grows out of selfishness, and selfishness is essentially 
cruel. No holy instincts are shocked wheji cruel purposes are 
disappointed and thwarted. Now the root of future misery will 
be the just defeat, and exposure of the spirit of cruelty, by in- 
finite love, armed with infinite power. So that Gk)d wiU be 
glorified, and pure minds can rejoice in the future and unending 
sufiering of the wicked.'' 

This msty seem plausible reasoning to those deceived by a 
false traditionary exposition of the Bible on future punishment 
It is the best he could use, and the best I can find in Edwards 
or any writer. Yet three thoughts will show its fallacy. 

FirsU When a murderer is put on the galloju to be hung, 
*^ selfish cruelty is defeated and exposed ; " but Rould an abso> 
lute king order him to be kept dying fifty years, (not to say 
eternally,) all good men, instead of ^ rejoicing in the act," (as 
the Doctor says, &c.,) would say the king was more cruel 
than the murderer had been. Why will Gk)d keep the sinner 
alive thus to wSas ? (I will answer thia in another remark.) 
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Setandfy. Howeame the wicked by this ^crael selfisliiiesBf ** 
Let tiB go to the bottom of this matter, as nothing but creeds 
forbid us. How came the Doctor to forget his just ^ principle,'* 
that '^we are not responsible for a disposition, or what is in us, 
before will, choice^ and action!" Our creeds say this disposi- 
tion 18 either in us when bom, or sure to exist in all by temp- 
tations of God's ordering. On the Doctor's plan, we ask, when 
God set temptations before us in a previous state, knowing we 
would fall, and we did, why did he ciirse us with a ^ selfish, 
cruel nature^" which he knew we could not get rid o^ neither 
in that state nor this, without his aid, which aid he withholds 
from some or most 9 David, Moses and Peter sinned againsfc 
l%ht,7yet God did not curse them (nor other saints) with ** cruel 
selfishness," and impenitence forever. Do the ^principles of 
honor and right " justify such a curse on *^ new created beings 9 * 

If Dr. B. says, ** we might have got rid of this selfishness in 
this. previous state," J answer, first, this is guess-work; and next, 
that it would not remove the difficulty, if true; for why did 
God make us so weak and ignorant, that we refused help if 
offered! This question may be asked as to our present state. 
Why are most, to whom light or help is ofiered, so impotent as 
to refuse it ! Was it not possible for God to give more wisdom 
and strength to overcome the temptations with which he has 
surrounded them ! ^ 

It is plain, then, that the injustice of endless misery must 
follow the Doctor into his bygone world, and haunt him still, 
if he ever thinks as deeply on this point, as on others in his 
work. 

Tkirdfy. The Doctor says, ^ all sin is selfishness, and selfish- 
ness is eriel.^^ Why is it cruel ! The Doctor answers, ^ Because 
it regards) not the feelings and welfare of others." He says, 
*^ to remove this sdfishnesSy k the object of regeneration." All 
right ; so when really converted, men lose selfishness ; let mo 
then ask the Doctor, (and others who say the same,) how "holy 
minds can rejoice in the future sufferings of the wicked ! " how 
lose all ** regard for ike feelings and welfare of others? " If 
they do, of couise they must again become selfish, and so sinful* 
God is not selfish, and how then can he " disregard the feelings 
and welfare of others," and " rejoice in their eternal wailing ? " — • 
the Father, Christ, saints and angels lose all sympathy and re- 
gard for the well-being of others eternally ! The argument that 
^ we rejoice when wickedness is defeated," I have answered in 
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the oompaiison of hanging to defSaot selfishneBs. To punUi aad 
stop un is one thing, and to lose all feelings for the good or 
woes of others, is quite another. 

Is it not strange, that when the Doctor was examiniDg the 
attrihntes of Ood, and the just principles hy which he is goy- 
emed, that he should overlook, and finally reject, as do otheiSi 
those which are the most plainly revealed in the Bible? namelyi 
mercy, compassion, love to enemies, /orgiveness, long-sufferingy 
pity. These parts of his character could not have been known, 
had not sin edsted; but as it does, and we see them fiilly man- 
ifested in his dealngs with his enemies, saving some; the mys- 
tery of mysteries is, thai common sense, and the Bible, should 
ever be so perverted, by good men, especially by Dr. B., as to 
make them teach that Uiese parts of his duuacter will forever 
cease, f^ '^the restoration of all things." 

The giossest error that ever disgraced the Protestant church, 
is this of changing a God of love and mercy, and all holy be- 
ings, into DBViLS, the very moment the judgment comes 1 Ye% 
it goes farther, and represents our Maker as warue than Satan; 
for though he delights in woe, he does not torment the helpless 
creatures of his own creation and preserving.* 

Satan's plans are deep laid and far-reaching; so he saw this 
doctrine, if got into creeds, would create a distinctive **• conflict," 
when knowledge increased, and men thought for themselves. 
This ^ conflict ^ must yet be continued, in spite of the Doctor's 
work ; for the just ^* principles '' which he has set forth, to make 
our God and Father appear just and good, become useless by 
his retaining <yM ^fact^^ too much — eternal sufifering. He 
^ began to build well, but not sitting down and counting the 
cost,'* has failed to finish that peaceful edifice his generous and 
God-honoring soul longed to see^ Who will fimeh the house? 
Will not the Doctor try again ? 

But I must do the Doctor justice. He would not have beoD 
thus bewildered, and used such contradictory ailments to make 
the doctrine appear just, had he not firet been bewildered by 
the common error, that the Bible plainly teaches it He quotes 
John Foster, as ovming that ^ the language of the Scriptures is 
formidably strong in its favor." But let me call attention to 

* My brother Beeeher, I be]i«v«»irill pardon im ibr oaoMiriiig Unis MTcrelj, at 
lie knom well what it U to ftal deeply Ibr the hoBor of our God. . I feel that ks 
Beeda no pardon for cenanring the common theor j ftiU as strong Ijt thongh moii 
of hie other reviewert fed otherwiae. 
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the ftct, tlmt Foster, in his noted letter, also owns — ^^I have 
perhaps been too content to let an opinion, (or impression,) ad- 
mittea in early life, dispense with protracted inquiry and various 
reading on this subject*' In speaking of annihilation, he adds, 
^ I have not directed much thought to this point"* He owns 
he rejected endless woe, *^ on the moral argument founded on 
the stupendow idea of etemUyP Five years' ardent and spe- 
cial research compels me to firmly believe, that should the Doc- 
tor, and all others, especially those versed in the original lan- 
guages, reaUy re-examine Chis doctrine, they will be compelled 
to make the confession Foster does, — ^ a culpable neglect of 
the BihleP 

The heathen-invented and church-assumed dogma of tmmor- 
fo/t^y, has about totally disqualified wise men for understanding 
the Bible on tJUs subject They reason in a circle, thus: " AU 
are immortal, and cannot ' die^ so the Bible mt<9< teach endless 
woe; ibr as it tells no recovery afber the judgment, 'second 
death ' must mean lifs in misery ; " and when asked for Bible 
proof of immortality, the reply is, ^ It teaches that the wicked 
must die, perish, be destroyed, <&c^ and therefore they must 
be immortal." Properly, this immortality delusion is the basis 
of this doctrine of ^ abominations." 

Gould I utter but one more exhortation and warning to my 
brethren before my tongue was silent in death, it would be-« 
Re-examine the Bible on this momentous subject ! — you are 
in darkness. Tradition, and a sinful neglect have deceived you, 
as they did me for forty years — ^ redeem the time, for now it 
is high time to awake I " To ^ provoke," as Paul says, to this 
re-examination, is my main object in this review ; and not to 
condemn brethren as heretics, as they do me for teaching that 
*^ the wages of sin is dbath." 

Let me again call to notice the Doctor's valuable rule : ^ When 
we make the record of God's word contradict God^s own re- 
vealed nature, we may be sure we have misinterpreted the record." 

* Notice; J. Foiter does not decide wliether annihllatioii, or rostonttion Im the 
Bible dootrine. He only sajra, '* analhilation would be a prodigioas relief^ . . . yet 
one wonld wish to indalge tlie hope that all will be restored.** If he had ** directed 
mnch tbou^t to tliis point," he wonld have decided as did the Rev. E. White, to 
whom the letter was written, and i|ho is now preacliinff dt^rutUon in London. 
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IV. IHB WOM OW SOMX, TO UAXB inWUM BAFF7* 

The oommon flentiment^ that Gbd oould not make holj 
bwDgs hi^py, or, as happy as he wished, without eternal snflbr- 
ing and sin, is a manifeat slander of his wisdom and power; yel 
Dr. £^ with his 'commendable zeal for his honor, holds this seiH 
timent ^ If this was not so," he says, ^ then the suffering of 
the lost are so much needless, and w.orse than needless misery.'' 
pp. 485-6. He quotes and approves Dr. Woods, who sayi^ 
** the eternal sufferm^ of the lost, will give the intelligant cgetk- 
tion as a whole, a higher knowledge and enjoyment of God*'' 
pp. 485. Their reasons to make this sentiment appear plausible^ 
are absurdities, into which their assumed doctrind diore them. 

The existence of temporary suffering and sin, will be toae the 
greater happiness of the hdy throughout the unirene^ or of 
course God's wisdom and power would not have permitted thenL 
This sentiment is plainly taught in the Bible^ in such texts at 
tell that the " momentary afflictions," of saints, ^ work out for 
them a far more exceeding and eternal weight of glory." 2 Cor* 
4: 17. To have persecutions, which Christ said ^nmst come," 
there must be temporary sin^ as well as woe; yet Christ told the 
disciples to rejoice in them, for '^ great would be their, reward in 
heaven." The case of Joseph, to which I have referred, will 
illustrate this sentiment, so I need not enlaige. 

I have said the Dr. has not advanced enough ^intuitive 
principles." He says, ^ it is unjust to punish one^ or make one 
nUserable'ior the sin of another." Bight; but I ask if it is not 
equally unjust, to keep one alive, and torment him eternally lor 
the happiness of another ? Is not l!his also an ^intuitive princi- 
ple? " Horrible! Deliver me from a happiness, purchased by 
the eternal wailings of my brethren, created as good and wise 
as myself; and if I differ from them, grace alone is the cause!! 

When we reason with divines, and tell them that samts will be 
confirmed, imd so no need of woe to keep them, and no need 
that one of the lost should suffer for the rest, as creeds say there 
is no help for them, their inventive faculties tell us, that this woe 
mifty keep other worlds, and new made orders from falliog. As 
it seems "vain to reason with some men on this subject, let me 
suppose one to reason with the Lord, as did Abraham^ in G^n. 
18. Would he not reason thus? *^My Lord, wilt thou keep 
hosts of my weak, sinful race in woe, to prevent worlds from 
Ming which thou mayest create millions of ages hence ? Canst 
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thou ndb keep them from falling, by keeping Satan or a forbid- 
den tree out of their garden ? Or, if trial be needed, canst thou 
not give strength to overcome, without their hearing groans 
from a burning lake, forever? ' Let me speak once more to my 
Lord.' Will it not be just for thee, to end the sufferings of my 
kinsmen,' and if other worlds M, let them suffer for their own 
sins, as may seem good in thy sight? I feel more deeply 
fbr the everlasting welfare of millions, than thy servant Abraham 
did foiwthe temporal death of Lot and the Sodomites, therefore 
I have taken upon me to speak unto the Lord. Shall not tl^e 
judge of all the earth do right ? " 

Ifov. S. Cobb, an able universalist reviewer of Dr. B. 
makes a wise and cutting proposition on this roisjndged 
sentiment. He says: ''Let us see what arrangement 
can be mada Now be it known that I, Sylvanus Cobb, 
will consent and ^even petition, to be permitted to forego 
that extra share of happiness which was to be added to 
me by the infinite suffering of my brothers and sisters, and 
to put up with that moderate degree of happiness which I may 
enjoy in the divine lov<^ and grace in common with all, for the 
lake of having them, too, reformed and blessed. And who 
else, of the righteous, will join in this consent and petition ? 
Will not you, Dr. Beecher? Yes, on reflection you will; and 
BO will all holy beings in the ufiiverse. We have a unanimous 
petition from the righteous, to be disencumbered of that enor- 
mous surfeit of enjoyment which should be derived from the 
endless miseries of others.* Now, respected Doctor, what apology 
will you henceforth have for your God, if he persists in his 
unmerciful treatment of the rest of mankmoL You have 
acknowledged that if it were not that it should add pleasuse to 
the righteous^ there would be no defense of the work of cease- 
less torment; and now you see that the righteous all refuse that 
pleasure." 

The euperloHve mystery, or absurdity in the universe, is the 
one, ** that God can be just, good, wise, and merciful, in tor- 
menting forever the helpless, ignorant creatures of his own crea- 
tion ; '* and the*next, but very Tittle lower in degree is this, " that 
endless torture is to increase the happiness of our God, and all 
holy beings! 1" These two slanders, exterminate the God of 
the Bible; so that the intelligent, benevolent, sympathetic 
Christian, must say with Laban, (if he believe the dogmas,) 
***Y6 have stolen away my God^'and filled my heaven with 



f^wm^ and what hare I morel! ** But wbai ip Ipr ^fofsfv^ 
Uioughtfal, imoonverted men must say, ** Your God is Qot worUij 
to b9 loved, nor jour heavea to lie sought; jour BibU ia ft 
£ible -— we will trusi the Gbd of nature." 

The Presbyterian Quarter! jBeview <^ March, 1854, ob the 
Dr.'s work, sajs: ^Whatever contradicts the pLain dictates of 
feason and conscience, can have no claim to a divine ongio." 
p. 566. The Princeton Quarterly for Jan., 1854, p. \2% 
says: '^To say that any revelation of Gbd can contradict these 
intuitive principles, is to say that God can contradict himselC'* 
Very gtKKl; then endless woe is not ** revealed " in the BiUe— • 
why not own the truth at once, that it is of Pagan origin, fpd 
erase the foul blot from Christian creeos ? 

y. DBBTRtTCTION, THB ONLY RSADJUSTiaHT. 

The conflict of ages, Dr« B. says, can only be removed hf 
believing in a pre-existent fall I must believe it can only be 
removed by the doctrine of degtTmction. Universal lestoialioii, 
of course would do it, if the fact that the Bible does not war- 
rant it, was not in the way. This I have endeavored to make 
plain in the past work, Death not Li^'b. 

The Dr.*s great object is to exhibit Qod as just and good in 
the penally of his law : and as to the justice of deistruetioDy 
but httle has yet been said. Bev. T. SL King, a univenaliii 
reviewer of Dr. B., admits* its justice. ' He says, ^ 17, 18: 
^ Certainly^he destruction of sinners id not an impossible pro 
ceH|. nor <^ensive to our ideas of equity. Is it not infimtelj 
preferable, if we decide by our moral instincts, that the wicked 
lAould expire all their miserable breath into the night of death* 
when the sunset of hope arrives, than that they should be kepi 
in bitter^and everlasting malignity ? • • . . what motive can God 
have to keep tbam in existwce forever, after the possibility of 
renewal has passed, simply to darken the universe with theii 
depravity and woe? " x 

Milton, in imagining Adam's feehng, reasons on 
thus: 

fleeting joys 
Qf Paradise, dear bought, with lasting woes ) 
Did I request thee. Maker, from my day 
To mould me man ? did I solicit thee 
From darkness to promote me, or here plaoa 
Ib this delnsV>qe garden ? ^ my uUl 



V 



DIBTBUOTIQH VPB pinqr iaBAI>JUSTia]IT. tt 

Oonctm^l flof fo mjf btit^ U wore hA rigM 
. And eguci to reduce me to my dust ; 
Jhnroue to reeign emd render hack 
Ml I reeewed ; tmaih to perform 
2%y terme too hard, hy which I wu to hold 
^hegoodlwu^noL^ 

These lines convey a rery difSareat idef| from the Mowuiib 
Mu^^ on the suppqedtion of ei^dless woe: 

". Father of mercies I why from silent earth 
Didst thou awake, and curee me into birth T 
Tear me from quiet, ra^eh me from ni^ht, 
4j>4 make 9> tha^klfwi ixceaent of thy light ? 
PnsI^ into being a reverse of thee. 
And animate a cloc^ with misery ? " 

ttet!^ r& a problem that heaven nor earth, time nor eternity^ 
etn ever aolve^ if the common theory or the Doctor^s be true I 

The strongest objection that can be brought gainst destruc- 
tion, as to moral justice, is that God wou],d not rorce into exis]^ 
^nce any creature, whose existence^ on the whole, would nojb b^ 
a blessing. Bu^t how know we that any will be destroyed, who 
will i^ot hav^' seen more joy than woe on earth ? The expre^ 
«|on about Judas, ** better not been bom," is said to be a Jewish 
grov^rbid one, to express the greatness of a particular calamity* 
The Bible, as the 73d Ps. says, ^ The wicked, are not troubled a^ 
the righteous, but prosper.*' If any have ever so happy a Ii£^ 

, and be blotted out d being at the judgment it may properly 
b0 ^d, ** it shall be ill with himy" for it will be so at that time. 
It was Ql with Judas and Joab for a short spac^ though they may 
£ave seen many happy years. Most of the wicked live a^ stur 
pidly as to the future as beasts— they seek their all here^ and as 
Chiist says, **they have their reward** here; and why not a^ 
lusUy pefrish as the beasts? Even the most able universalists^ 
as T. S. Smith, on the the divine government^ and Moses Ballou,^ 
contend that ^ there is more joy than woe, more virtue than 
▼ice, on the efflrth." The degree of happiness may justly vary. 
The ox enjoys less than a prosperous bad man, if both die alike. 

* Ood ** does good untoi all, and ^ his teader mercies are over all 
his works;'* Ps. 145 : d; but this does not imply that all mu8|^ 
live forever, else brutes must But such parts of the Bible can* 
not be true if creeds are correct. The perfectioiis of God as 

* BundlM Lottf Book z. 

10 
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lefoaled, seem to oompel the belief to riffht reason, tbit he wiU 
not foroe exiatenoe on anj as a cune^ on £e whole; and this one 
consideration, should driTe to a re-examination of the common 
horrible doctrine. 

A learned divine said to me: '^ If the trial man has on earth, 
and his sins here, will not justify endless woe^ as Dr. B. Ba3rB, 
ndther will they justify annihilation.'* This is false reasoning ;^ 
for all governments vary punishments to crimes. It would bcf 
just to put an officer out of office for idleness, but not to hang 
him in gibbets. Common sense can see an infinite difTerettce in 
the two punishments I am speakine ot 

Another learned minister, (a relative^) writes me, and raises this 
objection : ^ If sinners are annihilated, were must be a great difSar- 
ence in the amount of suffering between the first one who died, and 
the one who dies just before the judgment" I was pained to 
learn from this remark, that he was too slothful, or " vainly 
puffed up " by supposed knowledge to read my work. Death not 
Life, sent him six months before; for if he had done so^ h^ 
would have learned that I believe the Bible (instead of creeds,) 
which says, ''the dead know not any thing; their thoughta 
perish," ko. Even ^ David is dead^ and is not ascended mto 
the heavens." Acts 2; 29 — 34. That the dead are o/tve, ia 
another heathen inventioL, adopted by the church by disreg^ard- 
ing scores of plain texts, and wrongly interpreting a few, which 
at first sight, by a wroig translation d^c, favor it As this erroi 
has been fully exposed by a number of our writers, I omit to 
dweU on it 

This friend also says in his letter, ''if your doctrine should be 
published among the damned, it would give joy in hell ! ! — ce^ 
tainly it is comforting to one dying in his sins, to know that lus 
sufferings will have an end ! ! " What is painful in these re^ 
marks, is to see still lurking in a truly converted man, the veiy 
spirit which built the inq^uisition — a delight in torment, for all but 
we favored few! For observe: He is an* old school Calvinist, / 
who hold that a definite class were decreed to be shut out of 
heaven; and as they krvow the Scriptures say much on destruc- 
tion, why be so terrified by it, when it proposes to release them 
from their tortures,, if they love not. torment, or revenge? I 
know the excuse is, that the worst punishment must be preached 
to save the elect; (even Watts says this;) but why fear God's 
decrees will he frustrated by preaching a has penalty t Paul 
saw it to be ^ terror " enough to teach "everlasting destraction," 
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and MO never named a ^ theological heH." But fuiiher; do 
tbey wish, or hope, to overturn God's ordination, and save the 
Bon-elect, bj tormenting them about an " eternal helV' — even 
^when dying in their sins?" If I cannot say with propriety, 
that these men love torment and revenge, I can certainly say, 
that pitiable stoics have been manufactured out of feeling Chris- 
tians, by a fedse ft^ith, and the chilling, blinding power of an 
erroneous education I , 

This brother, after saying he ^believes me a Christian, tod 
he will meet me in heaven," adds, ^ I consider you under an 
hallucination, which nothing but the light of eternity u likely 
to remove. " I am compelled, with grief, to say this* f him, 
and with a hundred fold more consistency than he can say it of 
me, for the reason Sir Isaac Newton gave to Hally, the infidel, 

— " You have only tried one side^ and I have hothP 

Proper investigation, I must believe, will show God to be 
just in destruction^ for sins of earth, though committed under 
pressing temptations of his ordering, or permitting. But as I 
am not directly reasoning with universalists, who object to de- 
etruction,* on the ground oijusticey I will be brief in remarks on 
the point. 

Leave out, then, what the Dr. wrongly admits as one *^fact ^ 

— endless woe, and other facts or doctrines, he discusses, can 
(>e made to harmonize with his ^ principles of honor and right" 
Had he used his discriminating mind to discover which the 
Bible teaches, endless woe^ or destruction, he would have found 
the latter to be the fact; and then, with a tenth par^ of his rea- 
fioning for pre-existence, he could have effected a ** readjustment," 
and ended the ^ conflict" I can but hope he will employ his 
logical powers m this way ere long* Let me, again, remind 
him of his valuable rule — ^'when alledged facts (doctrines) 
eontradict intuitive principles, it is better to re-examine the facts^ 
than to set aside the principles." Dear Doctor, has a God of 
love, with foreknowledge, deliberately forced on numerous le- 
gions an infinite curse^ in creating them any where f Harmon- 
ize this ^ alledged fact^" with your ^ just principles," if you can 1 1 

— Do it, whoever can] 1 

YL THK OOSTFLIOT IS PRAOTIOAL. 

The Christian Review, (Baptist) for January 1854, owns that 
* theoretically, the conflict cannot be settled, the mystery must 
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remaiD,** bnt adds, *• it is not real, it cftniot be i^ it k oiAf 
apparent." I ask then, why good. men are so deieply distiessed 
by it, and why ii is filling the land with skiopticism, atheism. ^ 

<fcc.? Was it not"practicahoii fev. A. Bjlrnes? Hear him re^ ^ 

ply, — be says ^ tfibMlie immortal mind should be allowed to 
jeopard its infinite welfare, £ind that trifles shonld be allowed ti> 
draw it aws^ from God, and virtue and heaven; that any 
should sutfer foitever, lingering on in hopeless despair, and roll- 
ing amidst iniSnite torments without the possibility of allevia- 
tion, and without end ; that, since God cart save men, and wUt 
save a flf'Tt, he has not purposed to s^ve aU; that, in A word, 
God, wto claims to be worthy of the confidence bf the universe, 
and to be a Being of infinite benevolence, should make such a ^ 
"^orld as this —^ full of sinners and sufierets — and that when 
an atonement had been made, he did not ^ave all the race, and 
put an end to sin and woe forever. . . I have read to some 
extent what wise and good men have written. I have looked 
at their theories and explanations. I have endeavored to weigh 
their arguments; for my whole soul pants for light and relief 
oh these question^. But I get neither; and in the distress and 
anguish of my own spirit, I confess that I see no light what- 
ever. I see not one ray to disclose to me thie reason why sia 
c&me into the world ; why the earth is strewed with the dead 
and dying ; and tehy man must sufiei* to all eternity. I have 
never seen a particle of light thrown on these subjects, that has 
given k fnomenfs ease tb my tortured mind, nor h^ve I an ex- 
planation to offer, a thought to suggest, which would be of re- 
lief to you. I trust others, as they profess to do, understand 
this better than I do, and that they ha^e not the anguish of 
Spirit which I have. But I confess, when I look upon a ifoAA 
of wbe, filled with hosts to sufier forever — wheii I look upon 
friends, and upon a whole rac^ dl involved in this sin and dan- 
ger, and when I see the gi>^t masl^ of them wholly unconcerned, 
ari4 when I feel that Gcd can only save them, and y6t he does 
not do it — I ain struck dumb — it is 611 dark, dark, dark to my 
s<5nl, and 1 6aiinot disguise it" •^— Pfadicd Se'rm&ni, pp, 12S 
-125. 

/ See a specimen of its practical effects*^ on children and the 
unconverted. A pious minister lately told me this fact in his • 
experience : " The first I ever heard of a God, was by my 
m6ther telling me, when two years old, that there was a Goi 
and if I was bad he would bum me forerei' m subh a fii^ iia 1 
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on the heartk My reply was, * if God does so He is a bad 
manJ I grew up an infidel, and remained so till converted 
under those who preached destruction." 

The sad &ct is, that under the common teaching, we grow np 
with a horror of our Maker, and think as little of him and the 
future as possible. The statement of this writer, in saying *^ the 
conflict is not real or practical,'' shows gross ignorance or a 
wicked design to deceive the unreflecting. Well does Prof. 
8tuArt say, *'it agitates our bfeasts as storms do the mighty 
ocean; and if any are stranj^ers to such difficulties, they are to 
be pitied ior ignorance, or a want of a sympathy which seems 
to be among the first elements of our social nature." It also led 
him to make the soul-chilling remark, ** perhaps God may, in 
mercy^' extinguish our social susceptibilities in heaven 11" It 
cannot be denied that this conflict causes many suicides, and 
fills oor insane hospitals. I am aware of the sad fact, that a 
false ^system, and cringing to a popi^ar theory, are freezing up 
the sensibilities of many, as I have said. But still the doctrine 
of eternal suffering and despair is producing such a groan as 
Pollock describes — ^long^ laUdy deepj dolorous and iwmeHMir 

VIL ARB WE PUVIBHED TOE ADAM's 8Iv9 

The Bible shows plainly that we are doomed to natural deatli 
in consequence of Adam's sin ; and also that God ^ visits the 
iniquities of the father upon the children to the third and fourth 
generatioa"; but it is a query if this suffering should be called 
a 'pvmskm&i^ or only a consequence, ordered by God, which is 
to work for good in the final end. Facts daily show that chil- 
dren sufler in consequence of parents' sin, as in the case of tile 
drunkard; but we do not call it punishment to the child, though 
his woe reacts as a punishment to the parent 

Dr. R does not niake a distinction here as plainly as he 
should, and some of his reviewers quibble and make a great 
outcry about it, charging him with contradictiAg the Bible and 
daily facts. His book, however, shows that his magnanimous 
and far-reaehing mind led him to overlook, as it were, these 
momentaiy ear&ily sufferings or punishbients for Adam's or 
parents' sins, and he only had his eye qm, eternal suflering for 
such sins. But the contracted or deceptive minds of these re- 
viewers confound them together, or only tell of earthly Bofler* 
iogSi and then chaige the Doctor with blindness. 
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To make this distiDction plain, look at the case of Datliaa 
and Abiram, Num. 16: 27 — ^33, where it fs said ^ their sons 
and little children were swallowed up in' the ^rth in conse- 
quence of the sin of the parents; but who believes these little 
children will be sent to endless woe for this sin ? So of the 
infants in the Flood, Sodom, &g, Isa. 57 : 1, says ^Ulte right- 
eous is taken awajr from the evil to come ^' ; so with these ^il- 
dren, and they will be saved. The woes of children of drunk- 
ards may lead to Christ, and so be a blessing. Dr. B. was 
reasoning with Calvinists, who hold '> that all become sinners by 
A<}am's sin, that we are helpless, and as GKxi does not help the 
lost out of their fallen state, therefore they strictly go to hell for 
Adam's sin." The injtistice of such an act in G^, forms the 
basis of Dr. B.'8 argument for a pre-existent fall, in which he 
guesses each one fell for himself. 

To prove and justify the iroputatioB of Adam's sin, it is said 
'^ our sins were imputed to. Christ, and he suffered for xt^ there- 
fore imputation of sin is just,'' But I ask if it would have been 
just for the Father to have doomed his son to eternal torture 
for our sins ? H^re again we see the folly of confounding 
temporary with eternal suffering or punishment, as all the 
ministry are doing. 

These reviewers say " the Bible is full of imputation — Christ's 
righteousness is imputed to us ; " <fec. Very well ; but it is one 
thing to impute this righteousness, and so Qod exhibit himself 
as merciful, as the Bible says he is; and quite another thing to 
impute sin, and thus show a God of cruelty, which the Bible 
forbids. 

I hope these brief remarks will show the Doctor's principle 
correct — God will not so impute Adam's sin as to doom any 
of his children to endless woe for that, — nor yet for their own 
sins. 

coNCLt/oma rxmarkb. 

1. To prove the enormity of sin, and thus justify endless woe^ 
Dr. B. refers to the feelings of Edwards, Payson, and all who 
are truly enlightened by the Spirit He and others are right 
in saying these feelings are deep; for it is the work of *^the 
Comforter to convince of sin," so it must be deepi^ felt My 
own experience confirms this fact. But men err in calling this 
a proof that the penalty is eternal suffering, or that our sins 
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. deserve it For as a sample, — Webster, the murderer, felt deeply 
iiis guilt, though being a TJnitariaD, I conclude he believed not 
this doctrine. Cannot a child feel deep guilt, who has know- 
ingly burnt his Cither's house^ unless he believes the law de- 
mands endless torture for the act? Sin must be enormous to 
merit a ^ deati " from which there is no recovery I 

2. Dr. Beecher has given us one noble example, now greatly 
needed — he has boldly condemned a popular tbeoiy, and ad* 
vanced a new and ^unpopular one, not fearing eonseqttencea. 
Should all in the churches who secretly disbelieve in endless 
woe; and all who believe in destruction, be equally bold, and 
tbllow this bol(iness with liberality, in spreading light, the ** con- 
'flict of ages *' would soon cease, by the church being driven to 
try their old creeds by the Bible, instead of popular opinion, 
and perverted views and feelings. 

3. Doctor Beecher owns he has been eighteen years digesting 
his subject, and as he fiuls to. justify ceaseless woe, no vmdica* 
tion of it can be made. Prop it up by popular opinion, or dis- 
guise and conceal it as we may, it must ever appear, to all ra- 
tional creatures, the very essence of folly, injustice and cruelty I 

It shows a cruelty as much greater than man can manifest as 
God is greater than man, and eternity longer than time I Can 
we believe inch a doctrine is taught in Qie ^ Precious BibUy 
book Divine ! ! " 

And is it so ? must our reason, and sense of justice and good- 
ness in Him in whose hands we are, float on a tempestupus and 
ehoreleas ocean forever? No; the effort to lock up reason and 
common sense, much longer, in the narrow, dark cell of mystery, 
will be vain. Just, impulsive feelings, both d saints and 
thoughtful sinners, must burst the bolts, and emerge into light 

and relief 

It is matter of joy, that many begin to see that the mystery 
involved in ceaseless suffering, is as different from all other mys- 
teries in the Bible, and in the universe^ as Satan is from Gk)d — 
as hell is from leaven — the on^ is of Satan, the others, of a ^ 

wonder-working God, " Who hideth himself for a little season, 
till his wrath l^ past,^ but has assured us that he will make 
^ ** darkness light," by ^destroying the last enemy" and ** recon^ 

^ cUiiig all things unto himself by Jesus Christ" Amen. 
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4. The Princeton reviewer of Dr. Beecher tries to erade the 
Doctor's principles of equity by saying, ^^ God, as a sovereigI^ 
does what it would be injust for man to do — as burning Sod* 
om, destroying the first bom of Egypt for the sin of the king; 
also the infants and beasts of Canaan — ^leaving most of the 
world in heathenism, when he has power to pyrevent it," &c. 
He refers to these facts to prove we are not fit judges of Gbd's 
acts, and that we must believe mysteries. True, such acts 
would be unjust in man, but why ? The answer is, simply 
because man has not the power to bring final good out of such 
acts ; God has, and has promised to do so. E[e has g^ven us 
an example in Joseph's dream, as I have noticed. G^iere is^ 
then, no unanswerable mystery here, as in eternal suffering. 
They are only mysteries which do not violate the principles of 
equity and goodness. WiU such arguments convince the 
thoughtful inquirer, or sceptic ? No, they will say the reviewer 
was Ignorant or equivocal. 

6. This reviewer also, to prop up the mystery system, com- 
pares us to a little child who would say to a monarch, ^*Father» 
X cannot see the justice and goodness of jails and gibbets in 
your government;" and the father replies, "You poor little 
sceptic, faith and not sight is the proper element of your being; 
you are no child of mine unless you believe, tlj^ugh you see 
not" I ask if such a father could not satisfy a confiding child 
by telling him he would put an end to gibbets and criminals in 
a little while, and work all for good ? But how could he pacify 
the child by telling him he had power to end criminals and 
jails, but he would not, and they must last forever in hs 
government ? 

He also says, ''he who has looked upon the agonies of a 
dying infant, has stood in the presence of as awful a mystery 
as the universe contains." As he knew God had power to work 
such agonies for the eternal good of the infant, how can we be- 
lieve him honest in comparing such a mystery with that of end- 
less agony? ^ 

6. I am glad Dr. B. sees that it is the unreasonableness of 
our system which leads to scepticism and restorationism, and 
not alone the corruption of the heart. This plea, which is now 
common, contradicts facts ; for the worst of men will own that 
the laws to love God, our neighbor, be thankful, <fec., are rctt- 
sonable, although he does not love to obey them. It is his 
jvdgmerU that revolts at the cruel penalty as held 
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1, Tke Doctor says, page 150. "Future suffering will con- 
sist in maUgnant passions." Who told him so ? But he ap- 
proves the late sentiment, to palliate the theory, viz : " That 
Grod will not directly afflict the wicked, but their continued sins 
will torment them, and so they will be their own tormentors," Is 
there not folly in this palliation ? First, who made the sinner 
and placed temptations before him, knowing he would be over- 
come, as I have said ? Secondly, who will doom him to ^ stcUe 
of sin, and forbid reform ? Thirdly, who will keep him alive, 
so that he must sin and torment himself? 

8. Dr. B. in his second principle, says : ** God cannot justly 
hold his creatures responsible or punishable for any thing in 
them of which they are not the authors, and which exists in 
them anterior to and independent of any knowledge, desire, 
choice, or action of their own." 

His Princeton reviewer says, " this is nearer intuitively false 
than intuitively true." His argument is, that " moral character 
is not the result of personal conduct. It matters not how^a 
man becomes a sinner, whether he inherits a sinful nature and 
uppetite, or renders himself corrupt, he is sinful ; and an un- 
holy being is and ought to be an object of dislike and disap- 
probation. Moral principles derive their character from their 
nature, and not from their origin, — infants, though not in the 
exercise of reason, or conscious of guilt, are "children of wrath." 

According to this reviewer, an infant is just as much to be 
hated and punished by God, as if it had created itself and with 
full knowledge, chose a sinful disposition. This absm'd reason- 
ing led some old divines to teach infant damnation. Mark the 
sentiment— "moral character is not the result of personal con- 
duct — ^it matters not how man becomes a sinner I " • 

Is it not time, in the nineteenth century, to cease " thinking 
in a circle," or parrot-like, and inquire ho^ man became so 
sadly depraved, as Dr. Beecher has done, and also President 
Edwards in his work on the will ? When this is done, (as it now 
is by the unfettered,) all will see, with Dr. B., the slander cast 
up©n the Almighty by the doctrine of endless misery, for such 
a tiial as man has on earth. 

When divines talk of total depravity, or of man being "dead 
in trespasses and . sins," and tell the awful result, they seem 
entirely to forget that man did not create his own disposition, 
or propensities, nor cause all the temptations which surround 
film — they see not, or .tell not the mystery of man*s being 
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'^dead in sin/' and only try to justify tbeir Bad* penalty 
The trouble is» (and the thinMng world see it) that when any 
especially Calvinists, look to the oottom of this ** death in sin," 
they see that if the wicked suffer eternally, Ood made thfim 
expressly for this doom; and this b a mystery they know not 
how to justify, nor reconcile with His attributes; nor will the 
people bear it 

9. I will give one more specimen of absurd reasoning, and 
leave the painful subject Ministers, and missionary agents, 
proclaim, 'Hhat a whole generation of heathen will go down to 
hell, if we give not to send them the gospel" The thoughtful 
inquire thus : — does the Bible teach such astonishing contin- 
gencies in Gbd's government? has He suspended the eternal 
weal or woe of countless millions on the libemlity of a few 
Christians, on the opposite side of the globe, and at the same 
time left these Christians in such weakness that the love of the 
world is constantly tightening their purse strings!!" With the 
common penalty in view, well might Dr. Hodge, a leading 
Presbyterian, say, (as quoted by Dr. B.,) " the dealings of God 
with our race, cannot be explained on common-sense principles 
of moral government" And is it so ? Has our Father, knowing 
the weakness of our faith in unseen things, not even given us a 
common-sense religion, or revelation ? 

The Bible was given us to make light (}od's dark providence 
over the present world, (in the existence of evil,) by connecting 
it with a future world, and revealing the heart-cheering truth 
that evil is not to be eternal — but i^ as creeds say, it reveals 
the sad fact that evil is to be eternal, then indeed it is not a 
common-sense revelation, as it must make God*s providence 
over4he future world look infinitely darker than it is over 
the present-— for evil on die earth is temporary with all, as death 
soon closes the stene. 

But '< bless the Lord, O my soul," that no such dark provi- 
dence is revealed — evil ii|;kroT etbrnal — ^the time must oome 
when our God t^t?/ fulfill his promise in Rev, 21: 4. — "and 
there shall be no more death, neither sorrow, nor crying, 
neither shall there be any more pain : for the former thin^ are 
passed away." 
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OPPOSING TEXTS, OR TEXTS FOR ENDLESS WOE EXAMINED — 
HELL NOT A LOCAL PLAGE TO CONTINUE ETERNALLY. 

As the word hell, fifty-four times found in our English Bible^ 
is prominently used as either direct cft inferential proof of the 
immortality and endless misery of the wicked, I will endeavor 
to remove this proof, by devoting a short chapter to the mean- 
ing of the word. It will also aid much in removing the proof 
claimed to be' found in other texts. 

The following remarks on the term hell I published a few 
months since in a religious paper, and give them here nearly 
as they appeared then, with some additions. 

The brief explanations will be made up in the following 
chapters. 

The English word hell, as now generally understood, is a 
hindrance to those who are examining the doctrine of desU^uc- 
Hon; but if rightly understood, it would greatly aid in prov- 
ing the doctrine. It now denotes a plctce^ f no one dares say 
where,) as a prison for the eternal misery or men and devils. 
I deny this meaning, and say, that none of the four original 
words translated heU ever have this meaning, as used in the* 
Bible. I will endeavor to prove this aasertibn, both from the 
Bible and the confessions of our best critics who hold to end- 
less misery. 

In the first place, let us hear what Dr. Gborge Campbell, a 
Presbyterian commentator of Scotland, says on two words tradsp 
lated helL ^ In my judgment,'* he says, " hcuUs oiight never, 
in Scripture, to be rendered hell; at least in the sense wherein 
that word is now universidly understood by Christians. In the 
O. T., the corresponding word is sheoly which signifies th 
state of the dead m general, without regard to the goodness a 
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badness of pereons, tbeir happitie» or miaeTy. Bade* signill«» 
obscure, bidden, invisible." See Dias^ vol. 1, pp. 180 '^Sl, 
He elsewhere says, ** The Saxon word hell originahj mean, v^oly 
a pit, or covered place." 

I. Shkol. — I will next quote from Exegetical Essays, on sev- 
eral words relating to future punishment, by Moses Stuart, Pro 
feasor in the Theological Seminary at Andover. On page 9^ 
he says, '*' Shed is used sixty-three times in the 0. T., and 
translated hell thirty-one times, grave thirty, and pU three. It 
is pit in Num. 16: 30 — 33; Job 17: 16." 

On page 112 he says, "The meaning of sheol which liea 
upon the face of the sacred record (if I may thus speak,) is 
iTideed tK%t of grave, sepulchre, under world, or stale of the 
dead, as I have given in the recension of the passages." 

On pagAs lie : 1 1 9, in giving a statement of what the Bible 
SL^^ oi sheol, he says: 

1. " Sheol is a place from which none ever return, e. g.. Job 
7:9; 2 Sam. 12: 23. 

2. " It consumes or devours the bodies laid in it Job 24 : 19 ; 
Ps. 49 : 14. 

3« ^^ Sheol is a place of inaction and silence, e. g., Ps. 6: 5; 
31: 17;«1 Sam. 2: 9; Isa. 38: 18; Ecc. 9: 10. 

4. " Sheol extends deep into the recesses of the earth ; yea, as 
deep as the heavens are high above it. Job 11:8; Jonah 2 : 
1; Amos 9: 2; Deui 32: 22. 

5. *^ Sheol is a place of utter and perpetual darkness and gloom. 
Job 10: 21, 22. 

6. ^ Here dwelt the ghosts or manes of deceased men." [This 
statement he gets from heathenism, as the texts he quotes do 
not sustain it; and besides he says, on page 121, ^ A deep re- 
gion beneath, peopled with ghosts, is what we do not believe in." 
His texts are, Ps. 88: 10; Prov. 2: 18; 9: 18; Isa. 14: 9; 
S6: 14. None prove his views.] 

7. " Sheol is sometimes personified, and represented as an 
insatiable monster, always devouring without remorse or dis- 
tinction, e. g., Isa. 6: 14; Prov. 27: 20; 1: 12. 

8. "Sheol, in common and popular language is the world or 
r^on to which both the righteous and the wicked go after 
death, e. g., Gen. 26: 8; Num. 20: 26; Deut. 32: 50." 

On page 122 he sajrs, "Where is the specific difference 
hehreen me future state of the righteous and wicked, fidly set 
*:sth in the Hebrew Scriptures? Where are tbe separata 
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Abodes in skeol for each, particularly described? I know not 
nor do I believe any one can iiiform me." 

Page 113 he says, ^ On the whole, it is to be regretted that 
our English translation has given occasion to the remarks, that 
those who made it, have intended to impose on their readers in 
any case, a sense different from that of the original Hebrew. 
* * * I am inclined to believe, that in their day, the word heU 
had not acquired, so exclusively as at present, the meaning of a 
world of future misery J^ • 

Page 114, he adds, ** It is probable that the Hebrews did 
sometimes so understand skeol; " and he quotes five texts to 
make out this ^ probability y^ viz.: Job 21: 13; Ps. 9: 17; 
Prov. 9 : 18 ; 23 : 14. I ask the reader to look at these texts, 
and he will see no proof in them that skeol refers to a ** worid 
of misery." Ps. 9: 17, " the wicked shall be turned into shed 
(hell) with all the nations that forget God," likely tells the 
final doom of the sinner, and if so, it is death; and the dead 
cannot occupy a world of woe. Ps. 87: 10, tells that "his 
place shall not be. " 

II. Hades. — ^The Greek word hades is translated heU ten 
times in the N. T., and once^rai^e. It occurs Matth. 11 : 23; 
16: 18; Luke 10: 15; 16:23; 1 Cor. 15: bb\ Acts 2: 27 
—31; Rev. 1: 18; 6: 8; 20: 13—14. 

Mr Stuart says : 

1. " Hades designates the under world, subterranean regioni 
simply, in opposition to the region above the earth," e. g>, Matth* 
11 : 23; Luke 10: 15. **Thou Capernaum, which art exalted 
to heaven, i. e., very highly (alluding probably to its site on 
a hill) shalt be brought down to the under world, L &, 
very low." " This is the natural and primary explanation of 
the word h^des here." 

2. ^ Hades signifies the region of the dead, the domains ot 
death, e. g., Matth. 16: 18; Rev. 1: 18; 6:8; 20: 13 — 14. 

8. " Hades means grave, sepulchre, depository of the dead, e. 
g., 1 Cor. 15: 55; Acts 2: 27 — 31. 

4. " Hades has the sense of Tartarus in one passage, viz^ th» 
region of woe or punishment Luke 16: 23, "In hades he 
lifted up his eyes being in torments." * 

Hades and sheol are used seventy-five times, and all are 
given up by Stuart and others, as meaning a world of woe^ 
except one, and that is an intricate parable. All good critic* 
have admitted, and common sense teaches, that parables cai* 
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letild no doctrine. This parable has no reference to a literal 
death or grave, as has oiten been admitted by critics who hold 
to endless misery. It is similar to the parable of the prodigal 
son, with additional circumstances, so I leave it as no proof that 
AoiiM ever means a place of torment If it could be shown 
that this parable proved a place of woe in hades, it would be no 
proof of a place for endless woe, as Rev. 20: 13, 14, tells us 
hades is to give up the dead, and be destroyed. See this text 
explained on pp. — w 

III. Tartarus. — ^The Greek word Tartarus^ used but once^ and 
translated hell in 2 Peter 2 : 4, is relied on to prove there is 
a world of misery. Here we need no authority, for the Bible 
forbids this idea. " God spared not the angels that sinned, but 
east them down to Tartartts, and delivered them into chains of 
darkness, to be reserved unto judgment.** An inipriaonment 
for a limited time is here spoken o^ while no place is named, as 
Tartarus here can only convey the idea of a prison, in the 
sense of John 8 ; 86, " He that believeth not the Son, shall 
not see life ; but the wrath of God abideth on him : ^ and in v. 
*18, ^ He that believeth not is condemned already; " and in 2 

Peter 2 : 9, ** The Lord knoweth how to reserve the unjust unto 
the day of judgment to be punished." This sense is seen in 
the parallel text 'in Jude 6, ^ He hath reserved in everlasting 
chains under darkness, unto the judgment of the great day." 

if devils are confined to a local place, it is on earth. See 
•Job 1: 7; 1 Peterr. 8; 2 Oor. 4: 4; Eph. 2: 2: "He goeth 
to and fro," ** is god of this world," " rules in the children of 
disobedience ; " so we are all in the same hell the devil is. 
Heb. 2: 14, tells us he is to- be "destroyed," and so his prison 
will end at the judgment But further, devils are not punished 
yet, as they have not been judged, and are as criniinals appre- 
liended and waiting for judgment and punishment They said, 
to Christ, " Hast thou come to torment us before the time ? " 
and again, " Hast thou come to destroy us ? " 

IV. Gbhknna. — But the Greek word Ckhenna, twelve 
times translated " hell " in the N. T., is the main term used to 
prove a world of torment in a future state. It occurs in Matth. 
6: 22, 29, 80; 10: 28; 18: 9; 23: 16, 33; Mark 9: 43, 45, 
47: Luke 12: 5; James 3: 6. 

Stnart says, ** The word Gehenna is derived from the words 
Gi Binnom, the valley of Hinnom." He adds, " It was a word 
used by the ancient Hebrews, and they are the only competent 
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witnesses of its mdaning." The 0. T^ theD, must be examined 
for this; for Dr. George Campbell says, ** Our Lord, we find 
from the evangelists, spoke to his oonntiymen in the dialect of 
their own Scriptures, and used those names to which the read* 
' ing of the law and the prophets had familiarized them." Not 
observing this fact^ has been oi)e great cause of the woeful mistake 
about future punishment I affirm, then, that Hinnom (Ge- 
hernia) is never used in the O. T., to mean a place of. infernal 
punishment or world of woe. It is used, first, as the name of 
a literal place; and second, as a symbol of destruction, slaugh- 
ter, death. So the Savior used it As thi^ is among the most 
important points in examining the doctrine of future punish- 
ment, it demands full investigation, and I will therefore refer to 
all the places where Hinnom and Tophet (meaning the same as 
Oehenna) are used in the Old Testament 

See Joshua, 15: 8; 18: 16; 2 Kiogs, 23: 10; Neh.ll:dO; 
2 Chron. 28: 3; 38: 6; Jer. 7: 31, 32; 19: 2—6, 11—14; 
32 : 35 ; Isa. 30 : 33. ^ 

In these texts we find Gehenna used to symbolize slaughter 
and death, in Jer. 7: 32; 19: 6 — 11; Isa. 30: 33; ak), to 
denote utter destruction, in Jer. 19: 11, 12; Isa. 30: 33. In 
Jer. 1 9 III 3, it symbolizes a polluted, place, 

Jer. 7:32 reads, ^ Therefore, behold the days come, saith the 
Lord, that it shall no more be called Tophet, nor the valley of 
the son of Hinnom, butr the valley of slaughte)*; for they 
shall bury in Tophet till there be no place ;" see the same in chap. 
19: 6. Jer. 19: 11 — 12, **I will break this people, and this 
city (Jerusalem,) as one breaketh a potter's vessel, that cannot 
be made whole again, and they shall bury them in Tophet till 
there shall be no place else to bury, * * * * and even make this 
city as Tophet" Here, as in every place in the 0. T., where it 
is used figuratively, it symbolizes death and utter destruction. 
Scott's Commentary says, " It became a place of execution of 
criminals for the Jews." The fact is plain that " God has «wr- 
named the place, the valley of slaughter^ and to affirm that the 
wicked are to be kept alive there forever, is to charge him with 
naming it inappropriately." — Bible vs. Tradition, pp. 219. 

Christ evidently used Gehenna figuratively, in the same se&da 
the prophets did : there is no proof to contradict this, bn . ^^^wh 
to sustain it. Stuart, Barnes, and others, go to the heathen and 
to the superstitious Rabbinnical writers, and not to the Bible, tc 
prove he meant a world of misery by Gehenna and Hades; anu 
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they do the same at to sh^L Out of much and foil proof of 
ttuB, I 'will quote a little from Stuart's wprk, named above. 

Page 146 : ^ That the word Gehenna was common among the 
Jews, ia evident from its frequency in the oldest Rabbmnical 
w^tinga. I> was employed by them, as all oonfeBs, in order to' 
designate hell^ the ifi/ernal regum,4he world of woe. * * * 
Indeed, it seems quite piobable^ as Qeaenius sug^^ests, that 
Gehenna came to be used as a designation of the infernal regions, 
because the Hebrews evpposed thai demons dwelt in this v^ey." 
Mark, it was the Haobimcal writers j he says, who used it in this 
sense, not the Bible. • 

I admit that Christ used Gehenna to symbolize ptmishment 
at the judgment; but he used it as the prophets did, with the dou* 
ble meaning of punishment and the kind of punishn^ent^ namely, 
death. When he said to the Jews, ^ How can ye escape the 
condemnatiou (punishment) of Gehenna " (heU)f he meant the 
sape as if he had said, ^How can ye escape the cross V^ that r 
is, a disgraceful and miserable death; or the same as if we 
should say, " How can that murderer escape the punishment of 
the gallows or the stake ? " Gehenna was a polluted place^ as we 
see by 2 Kings, 23 : 10, and so was the cross; ^ Cursed is eveiy 
one that hangeth on a tree ; " and it is just as absurd to say Ohri^ 
meant the sinner would go to a world of woe and live forever 
there, by sapng he would ^ be cast into Gehenna,'' as it would 
be for us to say, the murderer will live forever in misery, be* 
cause he ]^ going to the gallows or the stake. 

On examining all the texts in the Old and New Testaments, I 
am compelled to fully believe that Gehenna bught never to be 
translated, any more than Babylon, Sodom, E^gypt and Jerusa- 
lem. They are all names of literal places^ and all used figura- 
tively in both Testaments. No one is mjsled by these other 
names not being translated, neither would they be by this being 
untranslated. The Seventy did not translate it from the Hebrew 
to the Greek. 

I cannot think of any other literal place thus translated in 
the Bible. The precious book is darkened and corrupted by ita 
translation. I am credibly informed that in versions in othei 
languages it is seldom translated. 

Surely, the word ken is a wrong word to translate it inta 
Dr. Geo. Campbell says, ^ At first, hell denoted only what wai 
tecaret or concealed." Parkhurst says, ^ Our English, or rather 
Saxon, word heU, in its original signification, exactly answers to 
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Am Gf^ Word hadeSj and dMibtM a eoneiaiidcfrfmieenpiace; 
and this sense of the word is still retained in the' eastern, and 
especially in the western counties of England ; to hde over a 
thing is to cover it" Mr, Sabine says, ^ It appears to me that in 
the time of this trandaiion, hell^ pit» and grave^ were synonymous." 

Certainly this is not the sense of Gehenna in a single plaob 
in the Bible; tiiough it answers to the sense of eheol and Aoefe^. 
The present ccnventional and perverted meaning of the word 
hell^ is about as &r from the sense of Gehenna, as was its origi* 
nal meaning. I know it will be said, Gehenna symbolizes a 
place of punishment^ where there will be ^ weeping and wailing ; " 
yes, and so do the cross and the stake cause weeping* 

All I have said of Gehenna, is confirmed by t^e oonoeteions 
of Rev. A. Barnes, in his notes on Matth. 5 : 22, where it first 
occurs as used by Christ — "' ^^Hdt-fire ;' the original of this is 
the *' Gehenna of JireJ It wns made the place where to throw 
all . the dead carcasses and filth of the city, and was not unfre- 
qu^ntly the place of executions. It became, therefore, ettremei, 
offensive, and to preserve the pestilential air in any manner pura 
it was necessary to kec^ fires continually burning there. It was 
the image which our saviour so often employ^ to denote the 
future punishment of the wicked. * * * But he who shall load 
his brother with odious appellations and abusive language, shall 
incur the severest degree of punishment, reprssented by being 
hirnt (dive in the horrid and awful vaUey of Hinnom. Among 
the Jews there were three degrees of condemnation : that by the 
judgment, the council, and the fire of Ehmom!^ 

From this description, Gehenna could symbolize nothing but 
^ miserable and disgraceful loss of life. A Jew could under- 
stand Christ in no other sense, as they knew he understood the 
prophetBy and was constantly calling, their attention to them 
It IS unjustifiable to say Christ used Gehenna in a differen 
sense from what the prophets did, without a good warrant fof 
doing so. . 

Paul preached thirty years, and wrote fourteen epifitleB, and is 
it not,pa8sing strange that he never intimated a hell, if he knew 
there was one f He was explaining what Christ meant by being 
"cast into the Gehenna d^ fire " in Heb. 10: 26, 27. " K we 
sin wilfully * * * * there remaineth] no more sacrifice for sins^ 
hut '^a certain fearful looking for of judgment and fiery indig 
nation, which shall devour the adversaries.". And Heb. 6: 8, 
» qm* ^kot which beareth thorns and briars is rejected, and is 

4 
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nigh unto curamg: whose end is to be bumedJ* And in Rom, 
9 : 22, where he says the wicked are " vessels of wrath, fitted to 
destructiofif^^ not to an endless heU, as we now hear in every 
sermon. 

If tbe oomwon theory of a local hell be correct, there mnst 

be three distinct keUs taaght in tb^ Bible; two now in existence, 

and one to be built ia futoie. (1.) SadeSy for souls between 

leath and the judgment (2.) TartarWy (the atmosphere,) for 

he present home of devils. And (3) Oehennoj to be provided 

somewhere, at the judgment 

But we learn from Qod's word, that hades, the first hell, is to 
be- destroyed. Bev. 20: 14. The devil's <Ae22 must be ended 
when he is destroyed; or, when **the>new heavens and new 
earth are made^" the ''air" will be so purified, that he will no 
longer be **• prince of it" 

And as to Gehennoy hdl, it only symbolizes the pumshment 
to be inflicted at the judgment, which is death ; but if we call 
it a l^cal placej it is to be a slaughter-yard, ** the valley of 
elaughier shall it be called," Jer. 7 : 32 ; 19 : 6 ; and when Christ 
says, ** bring hither mine enemies, and slay them before me ; " 
and ^ the last enemy is destroyed; " who can divine what will 
become of this third and last hell ? or what need there will be 
of its existence ? 

. The common-sense answer to such a questionj in worldly mat* 
ters, would be — when there is no more stock to butcher 
slaughter-houses will be discontinued 

I have quoted but a small part of the authority I have col- 
lected, both from the Bible and writers, to prove my assertion, 
i^o Eternal Hell. This is not saying there will be no future 
punishment No; the sinner will see at the judgment, if not 
before, that to be '' burned yp with unquenchable fire " in Gehenna^ 
to go to Sheoly " the place of the dead " forever, is a sad pun- 
ishment, and one that will cause " weeping and gnashing of teeth," 
tUI the ^ blackness of datkness " forever ends his being and his woe. 

When I had pored over seventy-^even pages of Stuart, in 
which he labors to make these four terms ^ean ^what heU now 
means; and witnessed his reliance on heathen and ^Rabbinic 
writers, his probalnlities and contradictions, I unavoidably 
thought of the old proverb, ^ a mountain travailed and brought 
forth a mouse." But he had immortal and polluted souls on 
hand, and he musf^ud a place for them somewhere. This 
assumed doctrine of immortality for the wicked, has produced 



irO XTBRKAL HXLL. M 

* 

•ophiitry enough to make any one ashamed of poor, enring 
human nature, and do what it haa done — - fill Christendom with 
skeptics, and the world witl^ gloom. With helly and hell-Jirej ' 
thus wrongfully put in fifty-three texts, or ' these texts wrongly 
transkted and explained, no wonder the common people think 
the Bible k full of endless misery. 

Ther whole learned Christian ministry have sinned in permit- 
ting and aiding in the change of the English word heU from its 
original meaning; and they *^ handle the word of God deoeit- 
fiilly " when they use it in its present perverted sense. Let them 
not censure me for ^ rebuking sharply ; " for the remembrance 
that I hav;e been kept in darkness and gloom for forty years; 
and the sad fact that millions of God's dear people, whom X love 
and wish to comfortf are still kept in the same darkness and 
gloom,, by their covering up the truth in this -matter, arouses the 
deep emotions of my soul, and I cannot believe I sin by giving 
them vent ' 

And besides, the time has come for the 100 or more minis- 
ters, in the United States, who have been hurled from . the 
churches, and branded with heresy^ for preaching the Bible 
instead of the creeds^ to speak out with boldness, and carry back 
the ponderous load of heresy to the doors where it belongs. 
War has been declared against Us, ai^d I am not content with 
defensive warfare, but judge it best to drive the battle into the 
enepaies' campy knowing they cannot defend it, as they have not 
'Hhe sword of the spirit, which is the word o^ God;'' that 
mighty weapon is in our camp, and we should use it, and let 
our deceived foes feel its power, to ^ pull down strong-holds, and 
cast dowa imaginations." — 2 Cor. 10:4. 

I wish to act in the same spirit of love and boldneq^ that Paul 
did, when he *' withstood Peter to his face, and said he was tc 
h^ blamed for dissemblmg." — Gal. 2: 11 — 13. 

True, I have sinned myself; for the English student of the 
Bible, by a long research, can find it teaches no endless hell^ but 
simply a second death for the poor sinner. Thanks be to God, 
that thousands are thus learning at the present time. But the / 
joy of this fact is chilled by hearing from the learned ministry 
\ke cry, *^pemiciotLS doctrine,^ " ir^idelity^^ " illiterate souls" 
" cast them out of the synagogue ! I " Surely, mountain piles 
of ** hay, wood, stubble,' wiU have to be *' burned up " at the 
judgment, or many, whom we hope will have " eternal life," will 
be cast into Gehenna. 



INTBODUCnON. 

PBOOF OF DESTBUCnON. 

^ TtaptmpUetlBllie last three diapti.ofm7iroik,])iA!mirofLin, Of 
tiie dutruetum of the wicked utMUkedf and endieM miHry disproved ; 
to irUch ia added a Review of Dr. E. Beecher'a Oohfliot ov Aau — • 
160 pages, price 26 cents. See its index on cover of this work. The 
design of this introduction is to abridge a part of the first four chApftert 
of said work, so as to gire a condensed Tiew of the whole book in thit 
pamphlet 

In the first finir chapters, I first qnote and explain 800 texts, proving 
the final doom of the impenitent to be literal dettmeUtm at the Jud g^ 
ment, called ^^ the tecand death.^ The following arethe texts, whieh I 
ask the reader to torn to that he may examine their contexts : ^ 

I JDeath taid die. Rom. 1: 82; iS: 21; 6: 16, 21, 28; 7: 5, 10, 
18 ; 8 : 6. 2 Cor. 2 : 16 ; '7 : 10. Heb. 2: 16. James, 1 : 16 ; 6 : 20. 
Rer. 2:11; 20:6,14,16; 21:8. Matt 4: 16. John, 6: 24; 8: 
61; a final, or the "second death," must be meant here. Dent 8<^: 
16,19. Pb.'7:18. RrOT.2:18; '7:27; 8:86; 11:4; 14:12. 

Die, Gen. 2: 17. Rom. 8 : 18. John, 11 : 26 ; here ^bal death 
mnst be meant, as the saints see temporal death. Ex. 18 : 4, 18, 1% 20, 
24,26,81,82; 8:18,19,20; 88:8,11,18,18. Fh>r.l6:10; 19: 
16. Jer. 81 : 8a (Fifty texts.) 

XL Deetroy and dettrvetion,' Matt 7:18; 10 : 28. Lake, 6 : 49. 
Acts, 8 : 28. Rom. 9 : 22. 1 Cor. 8 : 17. 1 Thes. 6:8. 2 Thes. 1 : 
9. 1. Thn. 6 : 9. James, 4 : 12. 2 Peter, 2: 1, 12; 8 : 16. 1 John, 
8:8. Rev. 11:18, Ps. 6:6; 9:6; 87: 88; 62:6; 78:18; 92; 
7; 108:4; 146:20. Job 81: 8, 28; 21:80. FMv. 1:82; 11:8; 
18: 18: i0:29; 21:16; 29: 1. Isa. 1 : 28. Eco.7: 16. (Thirty- 
five texts.) 

IJI. Ferieh. ^ Matt 18 : 14. Luke, 18 : 8, 6. John, 8 : 16, 16 ; 
10 : 28 ; 11 : 60. Rom. 2 : 12. Acts, 13 : 41. 1 Cor. 1 : 18. 2 Ck>r. 
2:16. 2The8.2:10. 2Pet2:12; 8:9. P8.2:12; 4:12,20; 
6:2; 87:20,22; 78:27; 92:9; 112:10. Job, 19:9; 20:7; 
21 : 28. Isa. 41 : 11. (Twenty seven texts.) 

rv. Zoeeli/e. John 8: 86; 6: 40 ; 12: 26. Matt 10:89; 16: 
26, 26. /Sou/, in verse 26, shotdd be translated life, Luke, 17 : 88. 
Mark, 8: 36, 87 ; in the margin, cotJ is put /t/«. 1 John, 6: 12. (Ten 
texts.) 
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T. 3$ hwmsd and hurn»d «p. MaL 4 : 1. Katt 8 : 12 ; 18 : 80^ 
40,49,50. John, 15:6. Aiuke, 8: 17. Heb.6:8. Pa.21:9*, 97: 
S. (Meren texts.) 

VL Nathe. Pa. 8Y:10; 59:18; 104 : 85. Job, «: 22 ; margin, 
m^he. Fror. 12:7. Oba. 16. 1 Sam. 2: 9. (Seven texta.) 
. yiL 0<me tQanend. Heb. 6 : 8. Phil. 8 : 19. Pa. 87 : 88. 7 : 9. 

Tin. ^tfeofUMMedL Pa.87:20; 49: 14; 59: 18; 78:19; 104: 

85. laa. 1 : 28. | 

JX- Be devoured. Heb. 10 : 27. Pa. 21 : 9. This Paahn la Chriat'a 
ir<nrda, and toila a final doom. 

X. J?tf ttotM. Luke, 19 : 27. Pa. 84:21; 62:8; 189:19. ProT. 
1 : 82. laa. 11 : 4. Amoa, 8 : 14. 

XI. Beevtof. Pa. 87 : 9, 22, 28, 88 ; 84:16. Nahiun, 1 : 15. 
Xn. Be bhttedoui, BeT. 8:5. Pa. 69 : 28 ; reraea 11, 26 ahour 

that these are CSiriat'a words. Pa. 9 : 5. Prov. 10 : 28. 

Xm. See perdition, (aame aa Destruction.) 2 Peter, 8 : 7. Heb. 
10: 89. 1 Tim. 6:9. John, 17 : 12. Bev. 17 : 8, 11. 

XIT. Be gromd to powder. Hatt. 21 : 44 . Luke, 20 : 18. 

XV. Be hewn down. Matt 8 : 10; 7:9. 

XYI. See eorrvption. GaL 6 : 8. Rom. 1 : 28. ' 

XYIL Tom inpiece$. Pa. 50 : 22; 1 : 9. 1 Sam. 2 : 10. 

Xym. Be rooted vp. Matt. 15: 18. Pa. 52: 6. Job, 18: 16. 
- XEL Be as nothing, and nought. Isa. 41 : 11, 12. Jer. 10 ; 24. 

XX. The wicked are compared to the most combustible materials ;-^ 
to cA<^;— Matt. 8: 12. Luke, 8 : 17. Isa. 5: 24. To ttubbUy^MBl 
4:1. Isa. 5: 24. Nahmn,l:10. To Taref,— Matt 13 : 40. To dry 
braneheSf — John, 15: 6. To thome, and 6nar9,— Heb. 6:8. To bad 
fish,—- Matt 18 : 48 ; and sinners are said to be burned as these arti> 
dea are— doei) this look like preserving them alive, either in tormonti 
or in hemoen^ 

Here are twenty terms, used two hundred times, to prove deftruo- 
Hon — is there a single Bible doctrine proved more fuUy, except the 
'* eternal life^ of the righteous? They are said to have life 214 times. 
If by creoiion they have eternal life, why promise it so often ? * 

The following texts i|rove that devils are to be destroyed. Heb. 2 . 
14. Mark, 1 : 24. Luke, 4 : 24. 2 Peter, 2:4, and Jude, 6, show 
it will be at the Judgment 

Secondly, I prove by ten plain texts, that the universe is to be 
<^W a inad from sin and woe, after the Judgment, and ao, of course, 
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iricked men and deTib must be extinct, or conyerted See- tbe tex^ 
Acts, 8 : 21. CoL 1 : 19, 20. Rer. 6 : 18 ; 21 : 4, 5. Rom. 14 : 11. 
Eph. 1 : 10. PhU. 2 : 10, 11. Heb. 1 : 8 ; S : 18. 1 Oor. 15 : 25, 26.' 
-Thirdly, Thirty texts I call neuter, as they tell no Hfne or eotUim^ 
tionctf in misery. See a sample of them. Matt 8: t; 8:12; 12:82; 
18:47,50; 22:18; 24:51; 23:14; 25:80. Mark,6:ll; 16: 
16. Luke, 10: 12, 14 ; 12 : 46, 47 ; 13 : 9. Johb, 5 : 29 ; 8 : 21. 
Bom.2:9; 8:8; 18:2. ReT. 22:11. ProT. 14: 32. Isa.60:ll. 
James, 2 : 18. Sach texts bear against Uniyersalisai, but not aodost 
final Destruction, There will be wailing in **the second death/* bni 
not endless. 

Fourthly^ I prore (bi cfiapter III.) that the foor original words trans* 
lated hell fifty-four times, never mean a world of misery, such as heU ifl- 
now understood to mean ; and so are no proof of endless woe. The 
Hebrew word Sheol occurs sixty four times, and is translated araM< 
thirty tiroes, pit throe, and hell thirty one. This prores our translatioh 
of this word wrong, as grave and hell mean widely different places, as 
we use the words. 8heol only means the grave, or the state of the 
dead for both good and bad. Qehenna, twelve times rendered hMy i» 
the Greek word for Valley of Hinnom, which was a place of ilauahter^ 
and so, when figuratively used as a place of punishment at the Jnds-. 
ment, it proves destruetiariy instead of ebdless wailing. As proof ct 
this assertion, see Jer. 1 : 81, 82 ; 19 : 2, 6, 11, 12, an^ other passages. 
ffadet and Tartarut, also rendered hell eleven times, have not the 
meaning now given to the Saxon word hell, [See these assertions fully 
proved m chapter III of my work, where I show our translation is very 
erroneous as to some words which relate to this subject] 

Now Notice,'^ three of the above classes of texts, amounting to 284, 
have been used by our churches to prove endless misery, by aatmming 
that all men b^- immortal ; for which doctrine, I show there is not a 
text in the Bible, but much positive proof against it See, as a sample. 
Job, 4 : 17. 1 Tim. 6 : 16, '* God only hath immortality,'* &c Rom. 
2: 7. The 200 texts above quoted fof deeitruetiony prove that the 
^ finally impenitent are not immortal, as they are to be ** burned np," 
** pensh as beasts,** ^.* I show, in chapter II, that metaphysical rea- 
sons to prove roan immortal, utterly &il. 

With this large number of 284 texts, changed firom their ^ible and 
common-sense meaning to prove endless woe, no wonder the mass of 
Christians, who are thus taught, honestly believe they have a ^* thus 
saith the Lord " for the doctrine, and feel established. 

I now ask attention to the texts which, aX first sight, seem to oppose 
destruction, and fiivor endless misery. ^ 

• To Mt asidtt the proof for destraeiioo, foond in fhete 200 texti, mialsten and 
tiieological works give the following definitiooi to Bible wordii : To te deiid, means 
to be more eonadona than erer before : to tU» Ib to live on in mieeiy : to Iom Ufs 
ia to preaenre a miaerable exiatenoe. Ltfe means happiness : to Vara «p, to make 
a linng salamander. To dettrof is to preserre whole. To devouTf jwrtsa, e o M m m e;, 
Ac mean to make indettruetibU and immortmt. Not to te, to d« without end. Sea 
Pa. 87 •' 10. Another such a vkoleBoU and palpable perrendon of Bible language was 
nevermade in Christendom, as ia manifested in explaining . fheae 900 passaffM flC , 
Holy Writ — 200 texta made to teach jasi tke rtveru of the& litacal import 11 
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ENGLAND ON ThB VERGE OF CNI VERSALISM. 

From the New Yoik Evanjfefisl of December 17, 1846. 

* The recent Convention in London, for the formation of tlie Evan- 
gelical Alliance, has unveiled the fact, that the so called Evangeli- 
cal rclrgion of England, and of Europe, is infected, to an alarming 
extent, with a tendency to Universalism. The doctrinal basis, as 
drawn by those who managed it from the outset, contained no as- 
sertion of everlasting punishment, nor of the soul's immortality. 

On this side of the Atlantic, many at first regarded it as* an 
omission, a mere oversi;:rht. Others who had visited England, as 
Drs. Cox and Patton, knew and said the omission was intentional, 
and they meant to include those who disbelieved in future punish- 
ment.. This apprehension was found correct, when the convention 
a^embled. More will yet be known, but enough is already known 
to make it highly probable that the original basis would have re- 
mained, had not the American brethren, with much effort, changed 
the course of the Convention." 

England has enjoyed prolbunder schools, and thought longer, and 
of course ought to think more deeply than our new country j but 
our current of thought is rapid, if not deep, and a little more cor- 
rect perceptions of God's attributes, must explode endless woe, both 
here and in England, as it has already in German \'. Where shall 
we land? 

WRrrERS AND EMINENT MEN WHO REJECT ENDLCS3 MISERY 

John Lock. Esq., John Foster, Henry Melville, B. D., Hon. 
James Stephen, K. 0. B., xVlfred Addis, B. A.', Bishop T. Newton, 
Bi.shojp Whately, Sir Isaac Newton, Thomas Dick. Author of tha 
** Christian Philosopher," &c.. Dr. Henry More, Dr. T. Burnet. 
Bishop Tillitson, Wm. Whiston. Dr. Samuel Clark, Dr. Wmi 

Paley, Bishop Warburton, Bishop Hurd, Rev. Broughton^ 

Jac.ies Brown, D. D., Rev. F. Leicester, Rev. R. Clark, Rev. J. 
Tyler, of Conn., Bishop Law, author of the •' Serious Call." Dr 
L Watts. 

Watts seeins to teach it, but his works show that he w^aHforevef 
and everlasting in a limited sense, and in this way he concealed 
his real belief. 

These all remained or remain in their churches, and never openly 
professed Universalism. Some adopt destruction ; so it is not true 
that all the good and learned have believed in endless misery, as is 
often affirmed, and which,^if true, would be no proof of tho doo- 
trinc. as •' to err is human." 
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